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In this book Michael Davies shows how Fr. Annibale Bugnini— 
before being removed from his position by Pope Paul VI under 
suspicion of being a Freemason—was able to “reform” the Catholic 
Mass into the constantly evolving liturgy fro 
which the Church has been suffering sin 
ardinals, as well 
perts” and Protestant observers, 
the author goes into the ambis 
bombs" wh e Second 
һ Council's document on the liturgy by а 
few revolutionaries in order to be exploited 
later—and which hı a de 
о in liturgical abuses, both unauthorized 
thorized. Michael Davies concludes with 
rchoshop Brun. liturgical reforms 


hit rie n е bitter fruit in a massive lows of 








Catholic faith and practice in the Western 
World. He о the Traditional Latin Mass, which has 
always produced great fruit in vocations, large Catholic families 
and saints 


“Lam convinced that the crisis in the Church that we 
are experiencing ix to a large extent due to the disinte- 
ration of the liturgy.” 

— Joseph Cardinal Ratzinger, 1997. (See page 37) 

“lt would be false to identify this liturgieal renewal 
with the reform of rites decided on by Vatican IL This 
reform goes back much further and goes forward far 
beyond the coneiliar prescriptions. The liturgy is n per- 
manent workshop.” 

—Father Joseph Gelineau, 1977. 
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Archbishop Annibale Bugnini, chief architect o 
the New Rite of Маяа which was 

composed after Vatican Council I (1962-1965) and 
imposed upon the Church in 1969. 





In 1975 Pope Paul VI ook acti 
y Father disaleed the Congregation nnd 
nese the Archb Sew р. 18) Evidence shows that 
the Pope did this because he believed Archbishop Bugnini to һе a 
Freemason, (See pp. 1618) Archbishop Hugnini died in Teheran 
in 1982. 

Archbishop Bugnini deserted the liturgical reform as ча major 
conquest of the Cathalie Church.” See рр 88.59) The New Rite of 
Mass (Now Ordo Missar) which was the centerpiece of that 
reform continue tobe celebrated in almost every Catholic church 
(or the Roman Rite in the entire world. 
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‘This book is dedicated to the memory of 
Walter L- Matt, 
1915-2002, 
Who, more than any other individual, 
during the disastrous decades for the Church 
which followed the Second Vatican Council, 
inspired and led Catholics in the United States, 
through the pages of The Remnant, 
ta remain faithful tothe traditions revived 
from the Fathers of old, and above all, 
to the Traditional Latin Mass, 
spoken of by Fe Frederick Faber as 
“tho most beautiful thing this side of Heaven." 


"Lam convinced that the erisis in the Church that we are 

experiencing is la a large extent due to the disintegration of 

the liturgy” — Joseph Cardinal Ratzinger 
(See page 37). 


Subsequent changes were more radical than those 
intended һу Pope John and the bishops who passed the 
decree on the liturgy. His sermon at the end of the first ses- 
sion shows that Pope John did not suspect what was being ^ 
planned by the liturgical experta” 
— John Cardinal Heenan 
(See page 25), 


“These ‘time bombs were ambiguous passages inserted in 
the official documents by the liberal periti or experts pas- 
sages which would be interpreted in an untraditional, 
progrowivist sense after the Council closed." 
— Michael Davien 
(Вес page 23) 


“It would be false to identify this liturgical renewal with 

the reform of rites decided on by Vatican IL. This reform, 

oes back much further and goes forward far beyond the 

conciliar preseriptions. The liturgy i» «permanent work- 

shi — Father Joseph Gelineau 
(See pate 4б). 





"One statement we ean make with certainty is that the 
new Ordo of the Mass that has now emerged would not 
have been endorsed by the majority of the Council Fathers.” 
— Msgr. Klaus Gamber 

(See page 19), 


“The traditional Roman rite, more than one thousand 
years old, has been destrvyed” © — Msgr: Klaus Gamber 
(See page 69). 
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Plans for a Liturgical Revolution? 


During the first session of the Second Vatican Council, in 
the debate on the Constitution on the Sacred Liturgy, Car- 
dinal Alfredo Ottaviani asked: "Are these Fathers planning 
т revolution?” The Cardinal was old and partly blind. He 
inks Vm їз ыл abt е that moved him 
deeply: 


Are we seeking to stir up wonder, or perhaps scandal 
among the Christian people, Һу intreducing changes in s0 
Venerable а rite, that hax benn approved for so many cen- 
aries and ie now no familiar? The rite of Holy Mans should 
ok bo treated ns if it were a piece of cloth to be refashíonod. 
‘wording. to the whim of each generation." 


Во concerned was the elderly Cardinal at the revolution- 
ary potential of the Constitution, and having no prepared 
text, due to his very poor sight, he exceeded the ten-minute 
time limit for speeches. AL a signal from Cardinal Alfrink, 
who was presiding at the session, a technician switched off 
the microphone, and Cardinal Ottaviani stumbled hack to 
his sent in humiliation. The Council Fathers clapped with 
glee, and the journalists to whose dictatorship Father Louis 
Bouyer claimed that the Council had surrendered itself 
‘were even more gleeful when they wrote their reports that 
night, and when they wrote their books at the end of the 
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session." While we laugh, we do not think, and had they not 
been laughing, at least some of the bishops may have wan- 
dered whether perhaps Cardinal Ottaviani might have had 
a point. He did indeed. 

‘A liturgical revolution had been planned, and the Coun- 
«ага Constitution on the Sacred Liturgy, Sacrosanctum Con- 
cilium (CSL), was the instrument by which it was to be 
"achieved, Very few of the 3,000 bishops present in St. Peter's 
‘would have endorsed the document had they suspected its 
true nature, but it would have been surprising had the 
done so. In his book, Lar Nouvelle Messe, Professor Louis 
Salleron remarks that far from seeing it as a means of ini- 
ating a revolution, the ordinary layman would have con- 
‘sidered the CSL as the crowning achievement of the work of 
liturgical renewal that had been in progress for a hundred 
years? 





The Liturgical Movement. 

Lat there be no mistake, there was great need and great 
scope for liturgical renewal within the Roman rite, bul п 
renewal within the correct sense of the term, using the 
existing liturgy to ita fullest potential. This was the aim of 
the liturgical movement initiated by Dom Prosper 
Guéranger and endorsed by Pope St Pius X. t was defined 
by Dom Oliver Rousseau, O.S I, as "the renewal of fervour 
for the liturgy among the clergy and the faithful" In his 
study of the Liturgical Movement, Father Didier Banne- 
terre writes: 
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The Liturgical Movement з 


In 1904 the person who was a give the movement а defi- 
nite impetus had just ascended ш the See of Peter—St. Pius 
X. Gifted with an immense pastoral experience, this saintly 
‘ope suffered terribly from the decadener of liturgical life- 
Bot he knew that a trend for renewal was developing, and he 
decided to du his utmost to ensure that it bring forth good 
fruits. That is why on November 72, 1903, he published his 
Famous motu proprio “Trn le одесі restoring Grego- 
rian chant. In this document he inserta the vital sentence 
whieh went on to play determining role in the evolution of 
the Liturgical Movement: "Our keen desire being that the 
true Christian spirit may ance mare Nourish, cot what it 
may, and be maintained among all the faithful, We deem it 
necessary to provide before anything else for the sanctity 
and dignity of the temple, in which the faithful assemble for 
the purposel of sequiring this spirit from Ил primary and 
indispensable souree, which isthe active participation in the 
ont holy mysteries and the public and solemn prayer of the 
Church.” (Tro le Sollcitudini, November 22, 1908)" 


For St. Pius X, as for Dom Guéranger, writes Father 
Bonneterre, "the liturgy is essentially theocentrie; it in for 
the worship of God rather than for the teaching. of the faith- 
ful. Nevertheless, this reat pastor underlined an important 
aspect of the liturgy: it is educative of the true Christian 
spirit. But let us stress that this function of the liturgy is 
only secondary The tragedy of the Liturgical Movement 
was that it would make this secondary aspect of the liturgy 
the primary aspect, ns а made manifest today in any typi- 
cal parish celebration of the New Mass. Father Bonneterre 
has nothing but praise for the initial stages of the move- 
ment: “Born of Dom Guéranger’s genius and the 
indomitable energy of St. Pius X, the movement at this time 
brought magnificent fruits of spiritual renewal ™ 

"The Modernist heresy at the beginning of the twentieth 
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century was driven underground by St. Pius XJ Father 
Bonneterre claims that Modernist theologians who could no 
longer propagate their theories in public saw in the Litur- 
gical Movement the ideal Trojan Horse for their revolution 
and that, from the 1920's onward, it became clear that the 
Liturgical Movement had been diverted from its original 
‘admirable aims. He writes: 


\ wo easy for all the revolutionaries ш hide themselves 
in the belly of such а lange eareass. Before Mediator Dei 
{ius XII, 1947], who among the Catholic hierarchy was con- 
termi about liturgy? What vigilance was applied to detect- 
Ing this particularly subtle orm of practical Modernism?” 


‘The curly leaders of the movement were, writes Father 
Bonneterre, "largely overtaken by the generation of the new 
litungiste of the various preconciliar liturgical commis- 
sions” He deseribes this new generation as the “young 
wolves." In any revolution it is almost routine for tho first 
‘moderate revolutionaries to be replaced or even eradicated 
by more radical revolutionaries, as was the case with the 
Russian Revolution when the Mensheviks (majority) were 
‘ousted by the Bolsheviks (minority). Just as nothing could. 
prevent the rine to power of the Bolsheviks, nothing could 
prevent the triumph of the young wolves: 


Mer the Second World War the movement сатте a farce 
that nothing could stop. Protected from on high by eminent. 
prelates, the new liturgista tok control litte by litte ol the 
Comminsion for Reform of the Liturgy founded by Pius XI, 
and influenced the reforms devised by this Commission at 
the end of the pontifeate of Prus XII and atthe beginning of 
hat of John XXIL Already masters, thanks to the Pope, of 
the precooeitiaelitargieal commission, the new liturgista gt. 
the Fathers of the Counei t accept а self contradictory and 
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ambiguous document, the eunetitutiuo Sacrosanctum Con- 
cilium. Pope Paul VI, Cardinal Lercaro and Fr. Bugnini, 
themselves very active members of the Italian Liturgical 
Movement, directed the effort of the Consilium which cul- 
minated in the promulgation of the New Mass” 


‘The most influential of the young wolves, the great archi 
tect of the Vatican ЇЇ liturgical revolution, was Father Anni- 
bale Bugnini. Father Bonneterre recounts a visit by this 
Italian liturgist toa liturgical convention which was held at 
Thieulin near Chartres in the late 1940's, at which forty 
religious superiors and seminary rectors were present, 
making clear the extent of the influence of the liturgical 
Bolsheviks on the Church establishment in France. Ho eites 
а Father Duployé as stating: 








Some days before the reunion at Thieulin, 1 had а visit 
from on Malian Lazarist, Fr Bugnini, who had asked me to 
obtain an invitation for him. The Father listened very atten- 
tively, without saying а word, for four days. During our 
return journey to Paris, as the train was passing along the 
‘Swine Lake at Versailles, he said to me: "I admire what you 
sare doing, but the greatest service 1 can render you і never 
б ау a word in Rome nbout all that T have just heard. 


Father Bonneterre commenta: “This revealing text shows 
tus one of the first appearances of the ‘gravedigger of the 
Mass; a revolutionary more clever than the others, he who 
killed the Catholic liturgy before disappearing from the offi- 
cial scene ™ 


‘The Rise and Fall and Rise and Fall 
of Annibale Bugnini 


Before discussing the time bombs in the Council texts, 
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more specifically those in its Constitution on the Sacred 
Liturgy, which would lead to the destruction of the Roman 
Rite, it ia necessary to examine the role of Annibale 
Bugnini, the individual most responsible for placing them 
there and detonating them after the Constitution had won 
the approval of the Council Fathers. 

Annibale Bugnînî was born in Civitella de Lego (Italy) in 
1912, He began his theological studies in the Congregation 
of the Mission (the Vincentians) in 1928 and was ordained 
in this Order in 1936. For ten years he did parish work in a 
Roman suburb, and then, from 1947 to 1957, was involved 
in writing and editing the missionary publications of his 
Order. In 1947, he also began his active involvement in the 
field of specialized liturgical studies when he began a 
twenty-year period ал the director of Ephemerides liturgi- 
спе, опе of Italy's best-known litungieal publications, He 
contributed to numerous scholarly publications, wrote arti- 
les on the liturgy for various eneyelopaedins and diction 
ies, and had a number of books published on both the 
‘scholarly and popular level. 

Father Bugnini was appointed Secretary to Pope Pius 
XIT's Commission for Liturgical Reform in 1948, In 1949 he 
was made а Professor of Liturgy in the Pontifical Propo- 
ganda Fide (Propagation of the Faith) University; in 1905 
he received а similar appointment in the Pontifical Insti- 
lute of Saered Music; he was appointed a Consultor to the 
Sacred Congregation of Rites in 1958; and in 1957 he was 
appointed Professor of Sacred Liturgy in the Lateran Uni- 
versity. In 1960, Father Bugnini was placed in a position 
which enabled him to exert an important, if not decisive, 
influence upon the history of the Church: he was appointed 
Beerctary to the Preparatory Commission on the Liturgy for. 
the Second Vatican Council" He was the moving spirit 
behind the drafting of the preparatory schema (plural 
schemata), the draft document which was to be placed 
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before the Council Fathers for discussion. Carlo Falconi, an. 
"ox-priest" who has left the Church but keeps in close con- 
tact with his friends їп the Vatican, refers to the prepara- 
tory schema as "the Bugnini draft. It is of the greatest. 
possible importance to bear in mind the fact that, as was 
stressed in 1972 in Father Bugninis own journal, Notitiae. 
(official journal of the Sacred Congregation for Divine Wor- 
ship), the Liturgy Constitution that the Council Fathers 
eventually passed was substantially identical to the draft 
schema which he had steered through the Preparatory 
Commission 

According to Father P. M. Gy, O.P, a French liturgist who 
was a consultor to the pre-conciliar Commission on 
Liturgy, Father Bugnini “was п happy choice as secretary 








Me hod been secretary if the commission for reform setup 
by Pius XIL He was a gifted organizer and possessed un 
‘open-minded, pastoral spirit Мапу people noted how, with 
Cardinal Ciengnani, he was able to imbue the discussion. 
With the liberty of spirit recommended by Pope John ХХЇП 


‘The Bugnini schema was accepted by a plenary session of 
the Liturgical Preparatory Commission in a vote taken on 
January 13, 1962. But the President of the Commission, the 
vighty-year old Cardinal Gaetano Cicognani, had the for 
sight to realize the dangers implicit in certain passages. 
Father Gy writes: "The program of reform was so vast that 
it caused the president, Cardinal Gaetano Cicognani, Ww 
hesitate." Unless the Cardinal could be persuaded ta sign 
the schema, it would be blocked. It could not go through 
‘without his signature, even though it had been approved by 
n majority of the Commission. Father Bunini needed to 
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net. He urranged for immediate approaches to be made to 
Pope John, who agreed to intervene. He called for Cardinal 
Amleto Cicognani, his Secretary of State and the younger 
brother of the President of the Preparatory Commission, 
‘and told him to visit his brother and not return until the 
‘schema had been signed. The Cardinal complied: 


Later n peritus of the Liturgical Preparatory Commission 
stated thatthe old Cardinal was almost in tears as he waved 
ihe document in the air and said “They want те to sign this 
but I don't know if T want to Then he laid the document on. 
fie ded hed up а pe, sad igne it, Pur daya later he 


‘The First Fall 


"The Bugnini schema had been saved—and only just in 
time, Then, with the approval of Pope John XXIII, Father. 
Bugnini was dismissed from his chair at the Lateran Uni- 
versity and from the secrvtaryship of the Conciliar Litus 
cnl Commission which was to oversee the schema during 
the conciliar debates. The reasons which prompted Pope 
John to take this step have not been divulged, but they 
must have been of a most serious nature to cause this tol- 
orant Pontiff to act in so public and drastic a manner 
‘against a priest who had held such an influential position 
in the preparation for the Council. In his book The Reform 
of the Liturgy, which to a large extent is an apologia for 
himself and a denunciation of his critics, Bugnini blames 
Cardinal Arcadio Larraona for his downfall. He writes of 
himself in the third person: 














Of all the secretaries uf the preparatory commissions, 
Father Bugnini waa the only one not appointed seeretary W 
the corresponding conciliar commission. This was Father. 
Bgnini first exile. At the same time that Ruther Bugnini 
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was dismissed from the secretariat of the cuncilar commis- 
sion, he was also discharged from bis post as teacher of. 
liturgy in the Pontifical Pastoral Institute of the Lateran 
University, and an attempt was made w take from him the 
chair of liturgy at the Pontifical Urban University. This 
repressive activity emanated directly from Cardinal Lar- 
aona and was very kindly seconded by some fellow workers 
who wanted better io serve the Church and the liturgy The 
basis for the dismissals was the charge of being a “progres: 
ivist,” “pushy” and an “iconoclast” (innuendos whispered 
halfalood), necusations then echoed in turn by the Congre- 
‘zation of Rites, the Congregation of Seminaries, and the. 
Holy Office. But no proof was offered, no chear justification. 
Tor such serious measure." 





HBugnini' claim that “no proof was offered" is simply a 

gratuitous assertion on his part. The fact that he saw no 

proof in no way proves that it did not exist, Fulconi con- 

demna the dismissal Faber Bugnini a a retrogrado wep, 
adda 


All the same, Bugnini managed to get his draft through ws 
far as the Council, and now it will be interesting to seo if it 
in passed, and even moro so if the draft schema of tho pro- 
seribed Scerelary of the Liturgical Commission should open. 
the way for the success of other drafts of a progressive 
character 





"The dismissal of Father Bugnini was very much a case of 
locking the stable door after the horse had bolted. It would 
have helped Father Bugnini’s cause had he been appointed 
Secretary to the Coneiliar Commission (the post was given 
to Father Ferdinand Antonelli, ОЕМ, ая he could then 
ve guided his schema through the Council. but this was 
It was the schema that mattered, 
preparatory schemata had been prepared for 
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the Council Fathers, the fruits of the most painstaking nnd 
meticulous preparation for а Council in the history of the 
Church." The number was eventually reduced to twenty, 
and seven were selected for discussion at the first session of 
the Council" The Bugnini schema was the fifth of these, 
and И was presumed by most bishops that the schemata 
‘would be debated in their numerical sequence.” But the 
other schemata were so orthodox that the liberals could not 
‘accept them even as а basis for discussion. At the instiga- 
tion of Father Edward Schillebeeckx, O.P., a Belgian-born 
Professor of Dogmaties at the Catholic University of 
Nijmegen, the schemata were rejected with one exception 
the Bugnini schema. This, he said, was “an admirable piece 
of work Ie was announced at the second general congre. 
tation of the Council on Octeber 16, 1962, that the sacred 
liturgy was the first item on the agenda for examination by 
the Fathers Notitiae looked back on this with considerable 

infaction in 1972, remarking that the Bugnini prepara 
tory schema was the only ane that was eventually раных 
‘without substantial alteration." Father Wilgen comment: 








i should be noted that the Litoral movement had boon 
active in Europe for several decades, and that quite a large 
‘number of bishops and perii from the Rhine countries had 
een nppinted by Pope Jahn ta tbe prepiatary enenission 
‘om he liturgy: As а result, they had succeeded in inserting 
their dens into the schema and gaining approval for what. 
they considered а very acceptable document = 


As for the other schemata, one prominent Council Father, 





The Firat olt n 


Now you know what happened at the Council A fortnight 
afer its opening not one of the prepared schemata remained, 
по one! АП had een turned down, all had boen condemned 
tw the wastepaper basket. Nothing remained, uot a single 
sentence. АП had been thrown out 


Bugnini' allies who had worked with him on preparing 
the schema now had the task of securing its acceptance by 
the bishops without any substantial alterations. They did so. 
with а degree of success that certainly exceeded the hopes 
of their wildest dreams. They seem to have presumed that 
the bishops would be a bunch of "useful idiots,” men who 
preferred to laugh rather than to think. "It was all good 
fun,” wrote Archbishop R. J. Dwyer, one of the most erudite 
of the American bishops. "And when the vote came round, 
like wise Sir Joseph Porter, K.C-M., We always voted at our 
party's call; we never thought of thinking for ourselves at 
all. That way you ean save yourself a whole world of trou- 
ble.™ The Bugnini schema received the almost unanimous. 
‘approval of the Council Fathers on December 7, 1962 and 
became Vatican I's "Constitution on the Sacred Liturgy” 
(CSL). But the Constitution contained no more than general 
guidelines; therefore, to achieve total victory, Father 
Bugnini and his cohorts needed to obtain the power to inter- 
pret and implement it. 
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The Second Rise 


‘The Rhine Group” pressed for the establishment of post- 
conciliar commissions with the authority to interpret the 
CSL. It "feared that the progressive measures adopted by 
the Council might be blocked by conservative forces near 
the Pope once the Council Fathers had returned home? 
Cardinal Heenan, of Westminster, England, had warned of 
the danger if the Council periti were given the power to 
interpret the Council to the world. "God forbid that this 
should happen?" he told the others This was just what did 
ippen. The members of these commissions were "chosen 
‘with the Pope's approval, for the most part, from the ranks 
of the Council periti. The task of the commissions is to put. 
nto effect the Council decrees . . . and, when necessary, tà 
interpret. the Council institutions, decrees, and declara- 
Чопа” On March 5, 1964, l'Owervatore Romano 
announced the establishment of the Commission for the 
Implementation of the Constitution on the Liturgy, which 
became known as the Consilium. The initial membership, 
consisted mainly of members of the Commission that had 
drafted the Constitution. Father Bugnini was appointed to 
the position of Seeretary of the Consilium on February 29, 
1964. What prompted Pupe Paul VI to appoint Bugnini to 
this crucially important position after he had been pre- 
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vented by Pope John XXIII from becoming Secretary of the 
Conciliar Commission is probably something that we shall 
never know. 

In theory, the Consilium was an advisory body, and the 
reforms it devised had to be implemented by either the 
Sacred Congregation for Rites or the Sacred Congregation 
Tor the Discipline of the Sacraments. These congregations 
had been established as part of Pope Paul's reform of the 
Roman Curia, promulgated on August 15, 1967. Father 
Hugninís influence as Secretary of the Consilium was 
increased when he was appointed Under-Secretary to the 
Sacred Congregation for Rites On May 8, 1969, Pope Paul 
promulgated the Apostolic Constitution Sacra Rituum Con- 
aregotio, which ended the existence of the Consilium as n 
separate body; it was incorporated into the newly estab- 
lished Sacred Congregation for Divine Worship n» a special 
‘commission which would retain its members and consultors 
‘and remain until the reform of the liturgy had been com- 
ploted. Notitiae, official journal of the Consilium, became 
the journal of the new Congregation, Father Annibale 
TBugnini wan appointed Secretary of the Sacred Congrega- 
tion for Divine Worship and became more powerful than 
evor. It is certainly no exaggeration to claim that what in 
fet had happened was that the Consilium, in other words 
Father Bugnini, had taken over the Sacred Congregation 
for Divine Worship. The April-June 1969 iue of Notitiae 
announced Father Bugnini' appointment, stating: 








"This number of Notitiae appears under the direction of the 
‘new Congregation for Divine Worship. Pope Paul VI, at the 
end ofthe 28 April Cansistory, made the announcement and 
save it an oficial character with the Apestalie Constitution 
“Sacred Congregation of Rites” өГВ May. The new Congrega- 
tion will continue ona firmer juridical foundation, with more. 
‘ffectiveness and renewed commitment, the work accom- 
plished by the Consilium in the past five years, linking itself 
‘with the Council, its preparatory commission, and the entire 
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liturgical movement ...The Consilium continues ae a par- 
ticular commission of the Congregation until the completion 
af lhe reform. 


Father Bugnini was now in the most influential position 
possible to consolidate and extend the revolution behind 
which he had been the moving spirit and the principle of 
continuity Nominal heads of commissions, congregations, 
and the Consilium eame and went—Cardinal Lercaro, Car- 
dinal Gut, Cardinal Tubera, Cardinal Knox—but Father 
Busini always remained. He attributed this to the Divine 
Will: "The Lord willed that from thase early years n whole. 
series of providential circumstances should thrust me fully, 
and indeed in а privileged way, in medias res, and that 1 
should remain there in charge of the seerotariat.™ His ser- 
‘views would he rewarded by his being consecrated a bishop 
and thon being elevated to the rank of Titular Archbishop of 
Dioclentinna, as announced on January 7, 1972. 





The Imposition of the New Rite of Mass 


What tho experts were planning had already been made 
‘lear өп October 24, 1967 in the Sistine Chapel, when what 
was described as the Missa Normaliw was celebrated 
lore the Synod of Bishops by Father Annibale Bugnini 
himself, ita chief architect. Since he had been appointed sec- 
rotary of the post-Valican Il Liturgy Commission, he had 
the power to orchestrate the composition of the New Rite af 
Mass which he had envisaged in the schema that he had 
prepared before his dismissal by John XXIII—the schema 
‘which had been passed virtually unchanged by the Council 
Fathers, As already remarked, why Pope Paul VI appointed 
to this key position a man who had been dismissed by his 
predecessor is a mystery which will probably never be 
answered. 

Fewer than half the bishops present voted in favor of the 
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Missa Normativa, but the far-from-satisfied majority was 
ignored with the arrogance which was to become the most 
evident characteristic of the liturgical establishment, to 
which the Council Fathers had been naive enough to 
entrust the implementation of the Constitution on the 
Sacred Liturgy. The Missa Normativa would be imposed on 
Catholics of the Roman Rite by Pope Paul VI in 1969, with 
a fow changes, as the Novus Ordo Missae: the New Order of 
Muss. 

In 1974 Archbishop Bugnini explained that his reform. 
had been divided into four stages—firsly, the transition 
from Latin to the vernacular; secondly, the reform of the 
liturgical books; thirdly, the translation of the liturgieal 
‘books; and fourthly, the adaptation or “incarnation” of the 
Roman form of the liturgy into the usages and mentality of 
each individual Church.” This process (which would mean 
the complete elimination of any remaining vestiges of the 
Roman Rite) had already begun, he claimed, and would be 
"pursued with ever increasing care and preparation * 





The Second Fall 


At tho very moment when his power had reached its 
zenith, Archbishop Bugnini was in effect dismissed—this 
was his second fall—to the dismay of liberal Catholics 
throughout the world. What happened was that the Arch- 
bishop's entire Congregation was dissolved and merged 
with the Congregation for the Sacraments under the terms 
of Pope Paul's Apostolic Constitution Constans Nobis, pub- 
lished in 1" Osservatore Romano (English edition) of July 31, 
1975. The new congregation was entitled the Sacred Con- 
gregntion for the Sacraments and Divine Warship. The 
name Bugnini did not appear in the list of appointments. 
Liberals throughout the world were dismayed. The Tablet, 
in England, and its extreme liberal counterpart in the 
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United States, the National Catholic Reporter, carried an 
indignant report by Desmond O'Grady: 


Archbishop Annibale Bugnini, wha, as Secretary of the abol- 
ished Congregation for Divine Worship, was the key figure in 
the Church's iturgical reform, is not а member of the new 
Congregation. Nor, despite his lengthy experience wan he 
consulted in the planning o it. He heard of its creation while 
fon holiday at Fuagri - the abrupt way in which this was 
"one dee nik augur well for the Bugnini line of encourage- 
ment for reform im collaboration with local hierarchies - ; 
Msgr Bunini conceived the nest ten years’ work a con 
cerned principally with the incorporation af оса] usages into 
the liturgy... He represented the continuity of the pos-con- 
ciliar liturgia reform" 


LOsservatore Romano carried the following announce- 
mont in its English edition, on January 15, 1976: *5 Janu- 
ary: The Holy Father has appointed Apostolic Pro Nuncio in 
Iran His Excelleney the Most Reverend Annibale Burnini, 
CoM, titular Archbishop of Dioclentiana.” This was clearly 
an arlificial post created to gloss over the fact that the Arch- 
bishop had been banished. 

Tn his book The Devastated Vineyard, published in 1971, 
Dietrich von Hildebrand rightly observed concerning 
Bugnini that: Truly, if one of the devils in C. S. Lewis's The 
Serewtape Letters had been entrusted with the ruin of the 
liturgy, he could not have done it better? This ін а stato- 
ment based on an objective assessment of the reform itself 
Tt is beyond dispute that whether or not the Roman Rite hus 
been destroyed deliberately, it has been destroyed. (See 
‘pages 69-70 herein.) If this result is simply the consequence 
of ill judged decisions by well-meaning men, the objective 
fact remains unchanged: they could not have destroyed the 
Roman Rite more effectively had they done so deliberately. 
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But the thoroughness of the destruction caused many to 
wonder whether it might be more than the result of ill-con- 
sidered policies. I came as no great surprise when, in April 
“Г 1976, Tito Casini, Italy's leading Catholic writer, publicly 
accused Archbishop Bugnini of being a Freemason ™ On 
October 8, 1976, Le Figaro published а report stating that 
Archbishop Bugnini denied ever having had any Masonic 
affiliation. 

Ihave made my own investigation into the affair and can 
vouch for the authenticity of the following facis. A Roman 
priest of the very highest reputation came inta possession of 
evidence which he considered proved Archbishop Bugnini to 
һе п Freemason. He had this information placed into the 
hands of Pope Paul VI with the warning that if action were 
not taken at once, he would be bound in conscience to make 
the matter public. Archbishop Bugnini жал then removed 
by means of the dissolution of his entire Congrogation. 1 
have verified these facts directly with the priest concerned, 
‘and the full facta can be found in Chapter XXIV of my book. 
Tope Paul's New Mase. 

‘An important distinction must be made here. 1 have not 
claimed that 1 сап prove Archbishop Bugnini ta have been a 
Mason, but that Pope Paul VI dismissed him and exiled him 
tw Iran because he had been convinced that the Archbishop. 
was a Mason. I made this same point in a letter published 
in the January 1980 Homiletic and Pastoral Review, which 
prompted a violent attack upon me by Archbishop Bugnini 
ín the May 1980 issue. He denied that any of the prelates 
‘who, since Vatican П, had been accused of Masonic aii 
tion "ever had anything to do with Freemasonry.” and he 
continued: 





‘And for Michael Davies it would be enough. Isie] But for 
him and his colleagues, calumniators by profession . «1 
терем what | wrote in 1976: 1 do not own anything in this 
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‘world more precious than the pectaral cros: if one is able u 
prove honestly, objectively, an ийа uf truth af what tbey 
affirm, I am ready to return back the pectoral eros” 


But, as 1 have already stated, I did not accuse him of 
being a Mason but simply pointed out that Pope Paul VI 
had been convinced that this was the case, and the fact that 
this does not constitute calumny is proved by the fact that 
Bugnini conceded precisely what 1 had alleged in his book. 
The Reform of the Liturgy. Referring to his removal from his 
position һу Pope Paul VI and tbe suppression of the Con- 
Kregation for Divine Worship, he wrote: 


‘What wore the reasons that ld the Pope to soch a drastic 
decision, which no one expected and which lay wa heavily on 
the Church? I said in the prefuce o this book that 1 myself 
never knew any of these reasons for sure, even though, 
Understandably in the distress of the moment, 1 knocked on 
many doors at all levels... There were those who сг 
the change Vo the “authoritarian,” "almost dictatorial” way in 
whieh the secretary of the congregation supposedly manned 
Че agency no allowing fedom of movement to his ovn c 
workers and limiting the role even of Uwe cardinal prefeca "Н 
But when all is sid and done, al) this seems to be the sul 
of ordinary administrative Ме. There must have benn mome- 
thing more carthshaking Toward ihe end of the summer a. 
cardinal who was usually tw enthusiast for the Htungieal 
reform told me of the existence of a "dossier which he had 
seen on (oF brought ti?) the Pope's desk and which proved 
that Archbishop Bugnini was а Freemason." 
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Although one is not supposed to speak ill af the dead—de 
mortuis nil nisi bonum (literally. “of the dead, nothing except 
good"), in an historical study such as this, objectivity 
demands that it be made clear that truth was not a priority 
with Archbishop Bugnini. In an attempt to play down the 
role played by the Protestant observers in his liturgieal rev- 
‘lution, he stated: "They never intervened! in the discussions. 
and nover asked to speak."* Ах is made clear in Appendix I, 
this is highly misleading. There iv not the least doubt that 
the Second Vatican Council was а cause of great satisfaction 
to Protestants, In their final message to the Council, read by 
Archbishop Felici on December 4, 1965, the Observer-dele- 
мек enlarged on this theme-"Hlessed be Сой for all that be 
has given us so far through the Holy Spirit, and for all that 
he will give us in the future” Oscar Cullmann, the noted 
Swiss theologian, summed up their thoughts when he 
declared: "The hopes of Protestants for Vatican IL have not. 
‘only been (ШШ, but the Council's achievements have gone. 
far beyond what was believed possible 


An Unsuspected Blueprint for Revolution 

"The late Monsignor Klaus Gamber was described by Car- 
dinal Ratzinger ал "the one scholar who, among the army of 
 Deeudo-lituryist^, truly represents the liturgical thinking of 
the center of the Church.“ As regards the attitude the 
Couneil Fathers would have taken to the changes that have 
heen foisted upon us in the name of Vatican П, Monsignor 
Gamber informs us in his book The Reform of the Roman 
Liturgy that "One statement we con make with certainty is 
that the new Ordo of the Mass that has now emerged would 
not have heen endorsed by the majority of the Council 
Fathers™ 
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Why then did these bishops endorse the Constitution on 
the Sacred Liturgy? Professor Louis Salleron has been cited 
ан stating that the CSL appeared to be the crowning 
achievement of the work of liturgical renewal which had 
been in progress for a hundred years. Why could this have 
appeared to be the ease when, in fact, ће CSL was a blue- 
print for revolution? The 1,222 bishops who cast their placet 
("Yes") votes for the Constitution on December 7, 1962 
would certainly have been reassured by stipulations it con- 
tained which gave the impression that there was no post 
bility of any radieal liturgical reform. Article 4 of the CSL, 
certainly gives the impression that there is no danger of 
amy drastic change in any of the existing rites of Mass, 
‘among which the Roman Rite was clearly paramount: "This 
‘most sacred. Council declares that Holy Mother Church 
holds all lawfully acknowledged rites to be of equal author- 
ity and dignity: that she wishes to preserve them in the 
future und to foster them in every way” (Emphasis added.) 
But these reassuring words are qualified by the additional 
directive of the Council that “where necessary the rites be 
carefully and thoroughly revised in the light af sound tradi- 
tion, and that they be given new vigor to meet the circum. 
tances of modern times. No explanation is given as to how 
it in possible both to preserve and foster these rites and, at 
the same time, to revise them to meet certain unspecified 
circumstances and unspecified needs of modern times. Nor 
is it explained how such a revision could be carried out in 
the light of sound tradition when it bad been the sound and 
invariable tradition of the Roman Rite never to undertake 
any drastic revision of ts rites, а tradition of well over 1,000 
years’ standing, which had been breached only during the 
Protestant Reformation, when every heretical восі devised 
new rites to correspond with its heretical teachings. 
Article 23 of the CSL requires that, in order to maintain 
“sound tradition,” а careful investigation is to be made 
hefore revising any part of the liturgy. “This investigation 
should be theological, historical and pastoral" If this were 
mot reassuring enough, Article 23 also mandates that: 
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“There must be no innovations unless the good of the 
Church genuinely and certainly requires them, and care. 
must be taken that any new forms should in some way grow 
‘organically from forms already existing." 

It is ап instructive exercise to go, step by step, through 
the changes which have been made in the Mass, beginning 
with the abolition of the Judica me and ending with the 
abolition of the Last Gospel, or even the Prayers for the 
Conversion of Russia, and to consider carefully why the 
ood of the Church genuinely and certainly required that. 
‘euch particular change must be made. Ная the good of the 
Church really been enhanced because the faithful have 
been forbidden to kneel at the Incarnatus est during the 
Creed? Did the good of the Church genuinely, certainly, 
require that the doctrinally rich Offertory prayers should be 
abolished? To illustrate this doctrinal richness, just one of 
Those prayers, the Suscipe, sancte Pater, will be examined 
within the context of a commentary by Father Pius Parsch, 
‘one of the best known figures of the liturgical movement." 


Having eveited the Offertory verse, the priest unveils the 
chaliew, takes the paten with the host of unleavened bread 
"upon it, and, raising it up to about the level of hi eyes, offer 
ib ta Gad with the prayer Suscipe sancte Pater: “Receive, O 
Holy Father, Almighty and Eiernal Gad, thin spotless host 
which 1, Thy unworthy servant, offer unin Thee, my living 
and true God, for mine own сопи ен sins, uffonces and neg- 
ligenees, and for all here present; as also for all faithful 
Christians, living or dead, that it may avail for my own and 
for their salvation unto Ме everlasting Amen” 

"This prayer the richest in content of any o this part of 
the Masa contains а whole world of dogmatic truth. Who i 
it that offers the sacrifice? It ie the priest as representa 
Christ: “which 1, Thy unworthy servant, offer” To whom? 
‘Tu the Father, all-holy, God Almighty, "the living and true 
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God" What does he offer? “This spotlees Victim." He afers 
the broad. but the expression hostia immarulata shows that 
the thoughts of the priest inthis prayer do not rest there. 
"This bread which he halds in his hands is as yet neither hos 
tia (vitm) nor, properly speaking, immaculata. Yot already 
e has ita destiny in mind. It is lo become the Eucharist, the 
Hostia immaculata in very truth, a consummatio already 
‘anticipated in thought. And fur whom is it offered? In atone 
meni forthe "innumerable sins offences and negligences” of 
the priest himself. Those terms ure, of murse, synonymous. 
"The liturgy frequently uses such accumulative expressions 
to deepen the impression upon our minds. 1 is ffir too for. 
ТИЙ thow present" (ireumatanter-standing around the 
altar of ancrfice, and beyond them, for all Christians "living 
for dond” All wili benefit by the sacrifice which has us йл 
final purpose hat may avail for my own and for their sal- 
vation unto fe everlasting.” The final purpose of the Mau. 
Jn, therefore the same as thal of the Sacrifice of the Cross: 
the salvation of all mankind. This prayer, о rich in doctrine, 
‘ull serve ne the basin for am entire reati on tho Maa. 


How can it possibly be argued that the good of the Church 
genuinely and certainly required the abolition of this sub- 
lime prayer? Has апу Catholic anywhere in the world 
become mare fervent in his faith ав a result of its absence? 
Thone in the Church obsessed by false ecumenism would 
certainly have argued that this prayer, and other prayers 
removed from the Mass by the sixteenth-century Protestant. 
hereties, must be removed from the Mass to avoid offence to 
our Protestant brethren, Luther referred to “all that abom- 
ination called the offertory. And from this point almost 
everything stinks of oblation. Therefore casting aside all 
that savoury of oblation with the entire canon, let us keep 
those things which are pure and holy" The entire Canon 
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was indeed cast aside by Bugnini and his Consilium—but 
it was restored, to their regret, on the insistence of Pope 
Pal Vi" 

It would be most enlightening to be told the exact process 
by which, for example, the new Offertory prayers (based on 
a Jewish form of grace before meals) grew from “farms 
already existing” The Consilium presumably interpreted 
this phrase as meaning already existing in the liturgy of 
апу religion. 

There is а most bitter irony in another admonition con- 
tained in Article 23: "As far as possible, notable differences 
between the rites used in adjacent regions are to be care- 
fully avoided." Today itis hard to recognize that some adja- 
cent parishes even belong to the same religion, so great is 
the contrast between their respective modes of celebrating 
Mass. 

Cluuses such as Article 4 and Article 23 would certainly 
have reassured the bishops that there would be no radical 
changes in the liturgy of the Mass, but there were other 
clauses which did indeed open the way to radical or even 
revolutionary change. Archbishop Lefebvre was in no doubt 
an to the nature of these clauses. He stated: "There were 
time bombs in the Council ™ These “time bombs” were 
‘ambiguous passages inserted in the official documents by 
the liberal periti or experts—passages which would be 
interpreted in an untraditional, progressivist sense after. 
the Count closed. The answer to Cardinal Ottaviani 
question as to whether the Council Fathers were planning 
а ruvolution (see page 1) is that the majority of the Fathers, 
the 3,000 bishops." most certainly were not, but that some 
of the influential periti, the experts who accompanied the 
bishops to Rome, definitely had this intention, 
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‘The Council of the Periti 


It is not exaggerating in any way to claim that the liberal 
periti hijacked Pope John's Council, a fact | have docu- 
mented in great detail in my book on Vatican IL* Douglas 
Woodruff, one of England's outstanding Catholic scholars, 
was editor of The Tablet during the Council. In one of his 
reports he remarked: “For in а sense this Council has been 
the Council of the periti, silent in the aula but so effective 
in the commissions and at bishops ears 7 This ix an excep- 
tionally perceptive comment, and it would be hard to 
improve oo “the Council of the periti” ав a one-phrase 
description of Vatican П. Bishop Lucey of Cork and Ross 
(Ireland) stated that the periti were more powerful than 
most bishops, even though they had no vote, "because they 
had the ear of а Cardinal or the head of a national group of 
bishops, and they were influential in the drafting of Coun- 
cil documenta, The expert... is the person with power? 

‘The "time bombs” referred to by Archbishop Lefebvre 
were, as has been explained, the ambiguous passes 
inserted in the official documents by the liberal peritî which 
could weaken the presentation of traditional Catholic 
teaching: by abandoning the traditional terminology, by 
omissions, or by ambiguous phraseology which could be 
compatible with a non-Catholic interpretation. Cardinal 
Heenan testifies: "А determined group could wear down 
opposition and produce a formula patient of both an ortho- 
Чох and modernistie interpretation Archbishop Lefebvre. 
went to the extent of describing the Council documents пн 
“i mass of ambiguities, vagueness and sentimentality, 
things whieh now clearly admit all interpretations and have 
left all doors open ™ In his book A Crown of Thorns, Cardi- 
mal Heenan wrote: 
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The subject most fully debated was liturgical reform. It 
might be more accurate ta кау that the мори were under 
the impression that the args had been fll discussed. n. 
retrospect iti chear that they were given the opportunity of 
discussing only general principe Subsequent changes mere 
nore radical than thaw intended by Pape Joh and the i 
apr who passed the decre on the liturgy His sermon at the 
td o the firat sesion shown that pe Joh did no sue 
hat was being planned by Ihe liturgien experts (Emphasis 
p 


What could be clearer than this? One of the most active 
and erudite Council Fathers states that the liturgical 
‘experts who drafted the CSI, phrased it in such n way that 
hey could use it after the Council in a manner not foreseen 
by the Pope and the Bishops. To put it plainly the Cardinal 
states that there was a conspiracy. 

"The liturgical revolution which has emerged from the 
Constitution has been initiated precisely on the basis of n. 
number of carefully formulated clauses, the significance of 
which eluded the Council Fathers. This was evident even ta 
an American Protestant Observer, Robert McAfee Brown, 
‘who remarked: “The Council documents themselves often 
implied more in the way of change than the Council Fathers 
were necessarily aware of when they voted." In this 
respect he made particular mention of the Liturgy Consti- 
tution; “The Constitution opens many doors that can later 
be pushed even wider, and does not bind the Church to a 
new liturgical rigidity ^" Those who gained control of the 
Consilium, the Committee which implemented the CSL, 
used these clauses in precisely the manner they had 
intended to use them when, as Cardinal Heenan assures us, 
they had inserted them into the CSL as members of the Pre- 
Conciliar and Conciliar Liturgical Commissions, 
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"The Constitution itself became a dead letter almost from 
the moment it was passed with such euphoria by the Coun- 
cil Fathers, Tt could have been used to initiate a true 
renewal, faithful to the authentic liturgical principles 
endorsed by the Popes and expounded in documents rang- 
ing from Tra [e solicitudini of St. Pius X (1903) to the De 
musica sacra et sacra liturgía of Pope Pius XII (1958), Even 
Archbishop Lefebvre wrote in 1963: "Let us then admit 
without hesitation that some liturgical reforms were neces- 
жагу .."" But discussing what might have been is the most. 
fruitless of occupations; it is what actually happened that 
matters, The full extent of episcopal subservience to the 
diktat of the “experts” was made clear by Archbishop 
Lefebvre in a lecture he gave in Vienna in September of 
1975. He explained that the French episcopal conference. 
“hold meetings during which they were given the exact 
texta of the apeoches they had to make. "You, Bishop So-and. 
о, you will speak on such a subject, a certain theologian 
will write the text for you, and all you have to do is read 
iL This was not only the case with the French hierarchy. 
1 have documented in my book The Second Vatican Council 
and Religious Liberty the extent to which bishops from the 
United States and other hierarchies dutifully read sperches 
written for them by Father John Courtney Murray in praise 
of the draft declaration of which he was the principal 
author As one American prelate expressed it: "The voices 
are the voices of the United States’ Bishops, but the 
thoughts аге the thoughts of John Courtney Murray™ The 
most celebrated speech during the debate on religious lib- 
erty, the most hotly contested debate of the Council, was 
made by Belgian Bishop Emile de Smedt on November 19, 
1963. Bishop de Smedt received thunderous applause, the 
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greatest single outburst of the Council. The speech had, in 
fact, been written for him by Father Murray“ 

"According to Robert Kaiser, who reported on the Council 
for Time magazine, the battle over the CSL was won by the 
liberals on December 7, 1962 when the preface and first 
chapter were approved with only eleven dissenting votes. 


ть the Council's progressives euphoric over other battles 
fought and won, this was sweet message. True, they would 
have to vole on other chapters, but they would be mere for- 
malities “Within the preface and first chapter; а member of 
the Litungient Commission tok me, “are the seede of all the 
other reforms” lt was true also that the Pupe would have to 
ташу the action. But no one thought he would attempt to 
‘eto what the Council had spent so long achieving * 


He did not! 


Detonating the Time Bombs 


One of the first points made in the preface to the CSL is 
hat the Council intends to “nurture whatever can con- 
tribute to the unity of all who believe in Christ: and to 
strengthen those aspects of the Church which can help lo 
summon all of mankind into ber embrace” In drafting the 
Constitution, Father Bugnini clearly envisaged tho liturgy 
as п means of promoting ecumenism. (See his comment on. 
рр. 58-50 below.) It follows from this that the traditional 
Roman Mass, which emphasized precisely those aspects of 
our Faith most unacceptable to Protestants, must he con- 
sidered as hampering ecumenism. In order to promote eeu- 
menism, radical reform would be necessary. 

‘There had, of course, been liturgical development in the 
past within the Roman Rite, as in all rites, but this had 
taken place by а scarcely perceptible process of natural 
development. In his Introduction to the French edition of 
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‘The Reform of the Roman Liturgy by Msgr. Klaus Camber, 
Cardinal Ratzinger wrote: 


4. А. Jungmann, one of the truly great litungiss uf our 
time, defined the liturgy of his day, such as it иша be under- 
stood in the Tight of historical resarch, as а "liturgy which 
is the fruit of development”... What happened after the 
Council was something cle entirely: in the place of the 
liturgy as the fruit of development came fabricated liturgy. 
We abandoned the organic. living process of growth and 
development aver centuries and replaced it, ns in а manu- 
facturing process, with а fabrication, a banal on-heapot 
product (rout banal de l'inutont'* 


I is important to note that the predominant character- 
istie of this natural development was the addition of new 
prayers und gestures which manifested over more clearly 
the mystery enshrined in the Mas The Protestant Reform- 
era removed prayers which made Catholic doctrine specific, 
under the guise of an alleged return to primitive simplicity 
Pope Pius XII specifically condemned "certain attempts to 
reintroduce ancient rites and liturgies” on the grounds that 
they were primitive. In his encyclical Mediator Dei he 
wrote: 





"The desir to restore everything indiscriminately to its 
‘ancient condition is neither wise nor praiseworthy И would 
фо wrong. for example, to want the altar restored ta its 
ancient form ofa table; lo want black eliminated from litur- 
sical colors, and pictures and statues eliminated from our 
churches; to require crucifixes that do not represent the bit- 
ter sufferings of the divine Redeemer; to condemn poly- 
Phonie chanta, even though they cunform to the regulations 
‘Of the Apostoli See... Thi attitude и an attempt to revive 
the "archaeologism* to which the peudo-rynod of Pistoia 
kave rise И seeks als bo re intrvdoce the pernicious errori 
Which led и that synod and resulted from it and which the 
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Church, in her capacity of watchful guardian af "the Deposit 
‘of Path” entrusted ta ber by ber divine Founder, has rightly 
‘condemned, Ii a wicked movement that tends to partyn 
the sanctifying and salutary action by which the litany 
leads the children of adoption on the path to their heavenly 
Father. (Pars. 66:68), 


‘The liturgical principles of Pistoia, one of which will bo 
explained below, have been imposed throughout the Roman 
Rite as part of the coneiliar reform, even though not specif- 
ically ordered by the Council. The CSL. provided the door 
through which they entered. 

"Since the Second Vatican Council, tabernacles through- 
‘out the English-speaking world have been removed from 
their rightful place of honor in the center of the high altar. 
"There is not one ward in the CSL that even hints at this 
deplorable practice. It was, however, part of the program of 
tho "young wolves” of the Liturgical Movement, and Pope 
Pius XII was well aware of this. The great Pontiff made hin 
position on the tabernacle clear in an address to a liturgical 
congress in Assist in 1966. Не insisted that those who elung 
wholeheartedly to the teaching of the Council of Trent 
Would have “no thought of formulating objections against 
the presence of the tabernacle on the altar" He had no 
doubt ва to the true motivation of those seeking to change. 
the traditional practice: “There is question, not so much of 
the material presence of the tabernacle on the altar, 
tendency to which we would like to cll your attention, hat. 
of а lessening of esteem for the presence and action of 
Christ in the tabernacle” This holy Pontiff then summed up 
the authentic Catholic position in one profound and percep- 
tive sentence: “To separate tabernacle from altar is to sepa- 
rate two things which by their origin and nature should 
remain united” If this was true in 1956, it is still true 
today” 
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It is worth pointing out that the “circumstances and 
needs of modern times,” which Article 4 of the CSI, claims 
that the liturgy must be adjusted to meet, have occurred 
ith great regularity throughout history. It is of the nature. 
fof time to become more modern with the passing of each 
second, and if the Church had adapted the liturgy to keep 
up with the constant succession of modern times and new 
cireumstaners, there would never have been any liturgical 
stability at all this need for adaptation of the liturgy does 
exist, it must always have existed. The corpus of papal 
teaching on the liturgy is readily available, but papal teach- 
ing on the need to adapt the liturgy to keep pace with mod- 
‘ern times is conspicuous only by its abwence—and this is 
hardly surprising when this alleged "need" ix examined in а 
dispassionate and rational manner, When do times become 
modern? How long do they remain modern? What are the 
criteria by which modernity is assessed? When does one 
modernity сеале and another modernity come into being? 
"The complete fallacy of this “adaptation-to-modernity” 
thesis was certainly not lost upon some of the Council 
Fathers. Bishop (later Cardinal) Dino Staffa pointed out. 
the theological consequences of an "adapted liturgy” on 
October 24, 1962. Не told 2,337 assembled Fathers: 








TL is saîd that the Sacred Liturgy must be adapted to 
Umos and circumstances which have changed. Hore alsa wo 
‘ought la look at the consequences. For customs, even the 
Very fnew f society change fast and will change even faster, 
What seems agreeable to the wishes of the multitude today 
will appear incongruous alter thirty or Ву years. We must 
cunclude then that after thirty or ily years all or almost al 
"o the liturgy would have to be changed again. This seems to 
be logical ассо чинк u the premises, this seems logienl tn me, 
but hardly fitting (devoruzm| for the астей Liturgy, hardly 
useful for the dignity of the Church, hardly safe for the. 
integrity and unity of the ith, hardly favoring the unity of 
discipline: While the world therefore tends to unity more and 
ore every day especially in ila manner af working ог living 
are we of the Latin Church going to break the admirable 
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liturgical unity and divide into nations, regions, even 
provinces? 


"The answer, of course, is that this is precisely what the 
Latin Church was going to do and did—with the disastrous 
consequences for the integrity and unity both of faith and 
discipline which Bishop Staffa had foreseen, 


‘Omission of the Term “Transubstantiation” 


Articles 5 to 13 of the CSL, which deal with the nature of 
the liturgy, contain much admirable doctrinal teachings but 
also some which seem disturbingly lacking in precision. 
Chris's substantial presence in the Blessed Sacrament is 
referred to ax if it i simply the highest (maximal) of Hin 
many presences in the liturgy, which includes His spiritual 
presence through the reading of Holy Scripture or through 
the fact that two or three are gathered together in His 
name. The CSI states only that Our Lord in present “espe: 
cially under the Eucharistie species" (Praesens... maxime. 
(Article т), 








the Church uses in order to express the Catholie teaching 
that in the Eucharist, tbe whole substance of the bread is 
converted into the substance of the Body of Christ, and the 
whole substance of the wine is converted into the substance 
of His Blood, with only the appearances of bread and wine 
remaining. 

One fact which in made very clear in my book Cranmer’ 
Godly Order іа that all the Protestant Reformers agreed 
that Christ was present in the Eucharist; what they 
rejected was the dogma of His substantial presence. If there 
is one word which was and is anathema to Protestants, it is 
the word “transubstantiation.” Protestants will profess 
belief in Christ's "real presence; in His “eucharistic pres- 
ence,” in His “saeramental presence”—Lutherans even pro- 
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fess belief in His “consubstantial presence^—but what they 
will not accept, what is anathema to them, is the one word 
"transubstantiation. It is, therefore, astonishing to find 
that this word does not appear anywhere within the text of 
the CSL. This is a seareely credible break with the tradition 
of the Catholic and Roman Church, which has always 
insisted on absolute precision when writing of the Sacra- 
ment which is her greatest treasure, for it is nothing less 
than God Incarnate Himself. 

‘The contrast between the traditional precision of the 
Church and the CSL ean be made clear with just one exam- 
ple. Compared to the wording of the CSL, the following 
would seem to be an extremely comprehensive definition of 
Christ's Bucharistic presence: "Christ is, after the Conso- 
eration, truly, really and substantially present. under the 
appenrunces of bread and wine, and the whole substance of 
bread and wine has then ceased to exist, only the appeur- 
neos remaining.” Readers will be surprised to learn that 
this definition was condemned by the Church ax "perni- 
cious, derogatory to the expounding of Catholic truth about 
the dogma of transubstantiation, favorable to hereties (per- 
niciosa, derogans expositioni. veritatis catholicae circa 
dogma transsubstantiationis favens haereticis)” This defin: 
ition was, in fact, the definition put forward by the 
Jansenist Synod of Pistoia; it was condemned by Pope 
Pius VI specifically for ite calculated omission of the doc- 
trine of transubstantiation and of the term “transubstanti- 
tation,” which had been used by the Council of Trent 
(1645-1563) in defining the manner of Christ's Eucharistie 
presence and in the solemn profession of faith subseribed to 
by tbe Fathers of that Council quam velat articulum fidei 
Tridentinum Concilium definivit Iv. n. 877, 88A), et quae in 
solemni fidei professione continetur Iv. n. 9971") The fail- 
ure to utilize the word “transubstantiation” was condemned 
by Pope Pius VI “inasmuch as, through an unauthorized 
‘and suspicious omission of this kind, mention is omitted of 
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an article relating to the faith, and also of а ward conse- 
crated by the Church to safeguard the profession of that 
article against heresy, and because it tends to result in its 
being forgotten, as if it were merely a scholastic question." 

‘While discussing this particular point, itis impossible not. 
to note what could be described as the truly supernatural 
correspondence between what Pope Pius VI wrote in 1794 
and what Pope Paul VI wrote in his encyclical Mysterium 
Fidei in 1965, This encyclical aroused considerable hostility 
among both Protestants and liberal Catholics, who did not 
hesitate to stigmatize it ns incompatible with the “spirit” of 
Vatican Ш 

‘A Protestant Observer mentioned earlier, Dr. Robert 
MeAfee Brown, complained: 


On the eve of the fourth session he [Paul УП issued an 
нудеа on the Eucharist, Mysterium Fidei, that seemed to 
most interpretes tobe at best а backward looking document 
and at the worst а repudiation of many of the creative 
insights of the already promulgated constitution On the 
Sacred Liturgy 


Mhe encyclical Mysterium Fidei was, to quote another 
Protestant Observer, the Anglican Dr. J. Moorman, "disap- 
pointing to those who felt that the Council was really trying 
to break away from medieval scholasticism and Tridontine. 
theology and speak to the modern world in langunge which 
it could understand ™ The ultra-liberal peritus Father Gro- 
gory Baum, a convert from Judaism, commented: "Since. 
Pope Paul's terminology is so different from the Constitu- 
tion on the Liturgy, it is not easy to fit his encyclical har- 
moniously into the conciliar teaching of Vatican 11°" А few 
quotations from Mysterium Fidei will make it clear why the 


mona 
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encyclical was considered by liberals to be a terribly 

statement of Catholic dogma. Pope Paul con- 
demned certain opinions that were current during the 
Council: 


‘Such opinions relate to Masses celebrated privately tothe 
dogma of transubetantiation and to eucharistic worship. 
‘They seem to think that although а doctrine hus been 
defined onen by the Church, it is open to anyone to ignoro it 
or to ive it an interpretation thot whites away the natural. 
meaning of the words or the accepted sense af the concepta 


‘The Church teaches us, the Pope insists, that our blessed 
Lord "becomes present in the sacrament precisely by a 
marvellous change of the bread’s whole substance into His 
Body and of the wine's whole substance into His Blood. Thin 
is clearly a remarkable and singular change, and the 
Catholic Church gives it the suitable and accurate name af 
transubstantiation.” 

Pope John XXIII had stated in his opening speech ta the 
Council: “The substance of the ancient doctrine of the 
deposit of faith is one thing, and the way in which it is pro- 
ented is another” Pope Paul VI appears to differ from hin 
predecessor when he writes: 


"This rule of speech han been introduced by the Church in 
Ihe long run wf centuries with the protection of the Holy 
Spirit. She has confirmed it with the authority of the Coun- 
la IL has become more than once the taken and standard of 
Orthodox faith. It mus be observed religiously, No uni may 
presume to aller it st wil or on the pretext of new know 
“йде. For it would be intolerable if the бие formula 
Which ecumenical Councils have employed in dealing with 
the mysteries of the mast holy Trinity were ta be accused of 
being bl attuned to the men of our day and other formu- 
las were rashly introduced to replace them. It is equally 
intolerable that anyone on his own initiative should want w 
modify the formulas with which the Council of Trent has 
proposed the Eucharistie mystery for belief These formulas, 
find thors o, which the Church employs in proposing dog 





development of the sciences nor to ne ос other of the then- 
logical schools 


Not. withstanding the deplorable absence of the term 
transubstantiation from the CSL, Articles 5 to 13 do contain 
much orthodox teaching, teaching which must have gone a 
long way toward prompting conservative Fathers to vote for 
the Constitution and diverting attention from the time 
bombs in the text. The Council of Trent is quoted to the 
‘effet that "The victory and triumph of Christ's death are 
again made present” whenever the Mass is offered (Art. б), 
and it is quoted again in stating that the Mass is offered by 
Christ: "the same one now offering through the ministry of 
priests, who formerly offered Himself on the cross" (Art. 7) 

“Rightly then is the liturgy considered ан ап exercise of the 
priestly office of Jesus Christ” (AFL 7) It is “the summit 
toward whieh all the activity of the Church ix y 
the same time it i the fountain from which all her power 
Nawa” (Art. 10). 





Active Participation 

In Article 11 there appears one of the key themas of the 
CSL. Pastors of souls are urged to ensure that during the 
Mass "the faithful take part knowingly, actively, and fruit- 
fully” Similar admonitions are included in Pope Pius XIT» 
Mediator Dei (1947), but in both that eneyelieal and in the 
CSL the Latin word which has been translated ns “active” 
îs пейшоия. There is а Latin word actious which is defined 
in Lewis and Short's Latin Dictionary as active, practical, 
opposed to contemplatious, but the same dictionary 
explains actuosa as implying activity with the accessory 
idea of zeal, subjective impulse. I is not easy to provide un 
exact English equivalent of actuosus; the word involves a 
sincere (perhaps intense) interior participation in the 
Mass—and it is always to this interior participation that 
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prime consideration must be given. The role of external ges- 
tures is to manifest this interior participation, without 
which they are totally without value. These signs should not 
‘only manifest, but aid the interior participation which they 
symbolize. 

"No gesture approved by the Church is without meaning 
and value—the striking of the breast during the Confiteor, 
making the Sign of the Cross on the forehead, lips and heart 
at the beginning of the Gospel, genullectin at the Incarna- 
tus est during the Creed and at the Verbum caro factum est. 
ol the Last Gospel, kneeling for certain parts of the Mass— 
the Canon in particular, bowing in adoration at the eleva- 
tions, joining in the chants and appropriate responses: all 
thene are appropriate external manifestations of the inter- 
nal participation which the faithful should rightly be 
taught to make knowingly and fruitfully. But Pope Pius XII 
points out in Mediator Det that the importance of this exter 
nal participation should not be exaggerated and that every. 

Catholic has the right to assist nt Mass in the manner. 
Which he finds most belpfol 








Pople differ so widely in character, temperament. and 
intolligeoee thot it is mpessible for hem all ta be affected in 
the same way by the same communal prayers, hymna, and 
ere nections sides, spiritual mede and diepositions are 
ht the same in all, nor d these remain unchanged in tho 
ame dividual st different times Are we therefore W say > 
^t we should have to say if such an opinion were true—that 
"ll these Christians are unable ts take part in he Eucharis- 
tie Sacrifice or to enjoy ite benefits? Of course they can, and 
in ways which many find easier: for example, by devoutly 
meditating on the mysteries of Jesus Christ, or by perfarm- 
ing other religious exercises and saying other prayers which, 
though different n form from the liturgical prayers, are by 
their nature in keeping with them. (Par. 11б). 


As Pope Pius XII explains at great length in his encydli- 
eal, what really matters is that the faithful should unite 
themselves with the priest at the altar in offering Christ 
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and should offer themselves together with the Divine Vie- 
tim, with and through the great High Priest Himself. This 
is “participation” of the highest kind in the Mass, 

‘There ix a clear change of emphasis between Mediator 
Dei (1947) and the CSL (1964), which states that "in the 
restoration and promotion of the sacred iturgy the full and 
active participation by all the people is the aim to be con- 
sidered before all else, far it is the primary and indiepens- 
able source from which the faithful are to derive the true 
Christian spirit? (Art. 14). As is the case in this quotation, 
welwosus has been translated invariably by the word 
"active which is interpreted in its literal sense. The песен. 
sity of making, ns Article 14 directs, full and active eongre- 
ational participation the prime consideration in "the 
restoration amd promotion of the sacred liturgy” has 
resulted in the congregation rather than the Divine Victim 
becoming the focus o attention. Since the Council, it is the 
coming together of the community which matters most, not 
the reason they come together; and this is in harmony with 
the most obvious tendency within the post-conciliar 
Church -to replace tho cult of God with the cult uf man. 
Cardinal Ratzinger remarked with great perceptivenesa in 
1997. 











Lam convinesd that the crisis in tho Church that we aro 
experiencing is to a large extent due to the disintegration of 
the liturgy -.- when the community of faith, the worldwide. 
‘unity of the Church and her history, and the mystery of the 
living Christ are no longer visible in the liturgy, whore ele, 
then, is the Church to become visible im her spiritual 
essence? Then the community is celebrating only itself, an 
activity that is utterly аена "Н 


Once the logie of making the active participation of the 
congregation the prime consideration of the liturgy is 
accepted, there can be no restraint upon the self-appointed 
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experts intent upon its total desacralization, 

It is important to stress here that at no time during the 
reform have the wishes of the laity ever been taken into 
consideration. Just as in the Soviet Union the Communist. 
Party "interpreted the will of the people,” so the "experts" 
interpret the wishes of the laity. When, as early as March 
1964, members of the laity in England were making it quite 
clear that they neither liked nor wanted the liturgical 
changes being imposed upon them, one of England's most 
forvent apostles of liturgical innovation, Dom Gregory Mur- 
ray, O.S.B., put them in their place in the clearest possible 
terms in а letter to The Tablet: “The plea that the laity as а 
body do not want liturgical change, whether in rite or in 
language, is, | submit, quite beside the point.” He insists 
that it is “not а question of what people want; it in а ques- 
tion of what is good for them.” The self-appointed lituni- 
cal experts treat with complete contempt not only the laity, 
but also the parish clergy—whose bishops insist that they 
submit to the diktat of these experts, to whom, in most 
‘eases, they have abdicated their authority in liturgical mat- 
ters, Monsignor Richard J. Schuler, an experienced parish 
priest in St. Paul, Minnesota, explained the predicament of 
the parish clergy very clearly in an article written in 1978 
in which he made the very poignant comment that all that 
the experti require them to do is to raise the money to pay 
for their own destruction: 








Mut then came the post-eoneiliar interpreters and imple- 
mentors who invented the "Spirit of the Council” They intro- 
dued practices never dreamed af by the Council Fathers; 
they did away with Catholic traditions and customs never 
intended to be disturbed: they changed for the sake of 
changes they upset the sheep and terrified the shepherds. 
"The parish priest, who i for most Catholics the shepherd 
to whom they lank for help along the path to salvation, ell 
upon hard mer after the pastoral council. He ie the pastor, 
but he found himself superseded by commissinns, commit 
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twos, experts, consultants, exondinators, facilitatars, and 
bureaucrats of every description. A mere parish priest can 
no longer qualify. He is tad that if he was eduealed prior to 
1965, thea he is norant of needed professional knowledge, 
he must be updated, retread and indoctrinated by attending 
meetings, seminars, workshops, retreuta, ennlervnces and 
other brainwashing sessions. But down deep. he really 
Knows that what be is needed for is only t collect the money 
to support the ever-growing bureaucracy that every босон 
han sprouted to serve the “pastoral news" of the people. 
While the parishes struggle, the taxation imposed on them 
all but crushes hem. The anomaly ef having to pay for one 
‘own destruction becomes the plight of a pastor and his sheep. 
‘who straggle u adapt to the “froma” and the options given 
by the council 


Mngr. Schuler certainly agrees with Msgr. Gamber that 
the reform as we have it would not have been endorsed by 
tho majority of the Council Fathers. He continues: 


Nol least among the blows recived by a pastor and hin 
Mock чм been the litungienl innovations imposed hy the 
Wodhington bureaucracy Mont of the changes we have wit 
named ninco 1965 were never dreamed of by the Conclliar. 
Fathers, and hardly one of them was ever asked for by the 
Catholic people But with the new given freedom, we must. 
have options, and we must ue options, particularly the 
poe that the liturgists propose. The liberal position 
means that ane is free to agree with the Liberal position and 
тө other Thus options, as they are introduced, soon become 
the norm, and any exercise of choice is soon labelled 
iiie m 
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"The demand that the full und active participation of the 
congregation "be considered before all else” is a time bomb 
of virtually unlimited destructive power placed in the hands 
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of those invested with the power to implement in practice 
the details of а reform which the Council authorized, but 
did not spell out in detail. Thus, although the Council says 
that “other things being equal,” Gregorian chant should be 
given pride of place in liturgical services (Art. 116), the 
“experts” ean and did argue that this was most certainly not 
a сане of other things being equal, as the use of Gregorian 
‘chant impeded the active participation of the people. The 
musie of the people, popular music, pop music, is, say the 
"experta; clearly what is most pleasing to them and most. 
likely to promote their active participation whieh, in obe- 
dience to the Council, must "be considered before all el 
"This has led to the abomination of the "Folk Mass,” which 
certainly has no more in common with genuine folk music 
han it does with plainchant. It also illustrates the igno- 
rance of, and contempt for, the ordinary faithful that is 
manifested by these self-styled “experts” Because the 
housewife or the manual laborer listens to pop music to 
relieve the monotony of the day's routine, it does nol follow 
that they are ineapable of appreciating anything better, or 
that they wish to hear the same sort of music in Church on 
Sunday. The same is equally true of young people: if the 
liturgy is reduced to the level of imitating what was being, 
heard in the disco last year, then the young will soon see lit- 
e point in being present. Dietrich von Hildebrand has cor- 
rectly defined the issue at stake as follows: 











"The basie error of most of the innovators is to imagine 
that tbe now liturgy brings tbe holy Sacrifice of the Mass 
тезге to the faithful. that shorn of ts old rituals the Mass 
how enters ints the substanen of our lives. For the question 
is whether we better meet Christ in the Mass by soaring up 
{to Him, or by dragging Him down into our own pedestrian, 
workaday world. The innovators would replace holy inti- 
macy with Christ by an unbecoming familiarity The new 
liturgy actually threatens to frustrate the ennfrontalion 
with Christ, for it discourages reverence in the face of my 
tery, precludes awe, and ай but extinguisher a sense of 
sacredness What really matters, surly is not whether the 
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faithful feel at home at Mass, but whether they are drawn 





Professor von Hildebrand issued this warning against the 
lear direction which the liturgical reform was taking in 
1966, a direction in which it was being steered by “experts” 
claiming that they knew the style of celebration which was 
necessary to ensure that the congregation could participate 
aactively—and this, they could point out, was what the 
Council had decreed must "be considered before all clie” 
Professor von Hildebrand denounces this attitude in very 
severe terms: 


"They seem tobe unaware of the elementary importance of 
saerednoss in religion. Thus, they dull the sense of ihe 
sacred and thereby undermine true religion. Their “demor: 
ratie” approach makes them overlook the fact that in all men 
who have a longing for God there is also a longing for the 
tered эн ө sense of difference between the sacred and the 
profane, The worker ar peasant has this ense ax much as 
‘any intllectual. Y he i a Catholic, he will desire to find a 





resto believe that replacing the sacred atmosphere thal 
Feina, fr example, in the marvellous churches of the Mid- 
le Аде» or the baroque epoch, and in which the Latin Mass 
was celebrated, with a profane, functionalist, neutral, hum- 
drum atmosphere will enable the Church to encounter tho 


simple man in charity Hut this is a fundamental error. It 
Will not fulfil hi deepest longing: it will merely offer him. 
Monos fe bread. Instead of combatting the irreverence so 
‘widespread today these priests are actually helping t prop- 
‘gute this irreverence” 
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A Permanently Evolving Liturgy 
‘The next time bomb is located in Article 21. It states that 
“the liturgy is made up of unchangeable elements divinely 
tuted and elements subject to change.” This is perfectly 
rrect—but it does not follow that, because certain ole- 
‘ments could be changed, they ought to be changed. The 
entire liturgical tradition of the Roman rite contradicts 
such an assertion. "What we may call the ‘archaisms’ of the 
Missal,” writes Dom Cabrol, a "father" of the liturgical 
we the expressions of the faith of our fathers 

‘our duty to watch over and hand on to poster- 
туге Similarly, in their defense of the bull Apostolicae 
Curne (1898), the Catholic Bishops of the Province of West- 

















In adhering rigidly to the rite handed down to us we can 
always fel recure ... And this sound method is that which 
the Catholie Church has always followed . ; . o subtract 
ayers and ceremonies in previous ue, and even to remodel 
e eset ries in the most drastic manner, in proposition 
Tor which we knew of no historical foundation, and which 
appears lo us absolutely ineredible. Hence Cranmer in Lak- 
Ing thie unprecedented course acted, in oar opinion, with the 
ont ieomeeivale adhnc. 


"The CSL takes a different view, so startling and unpreee. 
dented а break with tradition that it seems scarcely eredi- 
ble that the Council Fathers voted for it. Article 21 states 
that elements which are subject to change "not only may 
but ought to be changed with the passing of time if features 
have by chance erept in which are less harmonious with the 
intimate nature of the liturgy, or if existing elements have 
iprown less funetional.” These norms are ко vague that the 
scope for interpreting them is virtually limitless, and it 
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must be kept in mind continually that those who drafted 
them would be the men with the power to interpret them. 
No indication is given of which aspects of the Пошту are 
referred to here; no indication is given of the meaning of 
"ess functional” (how much less is “lest, or whether 
“functional” refers to the original function or a new one 
which may have been aquired. 

Article 21 refers, of course, to the liturgy in general, but 
specific reference is made to the Mass in Article 50: 


The rite Гө Mass ist be revised in such a way that the. 
intrinsic nature and purpose of йл several paris, ns alea the 
connection between. them, can be more clearly manifested, 
and that devout and active participation by the faithful can 
be mace easily accomplished For this purpow the rites ure 
to be simplified, while due care is taken to preserve their 
substanco. Elemente which, with the passage of time, came 
obo duplicated, or wero ndided with but litle advantage ure 
‘now ta be discanded. Where opportunity allows or necessity 
demands, other elements which have suffered injury 
through the accidente of history are now ta be restored to the 
varlior wan of the holy Fathers 














"Those who have read my book Cranmer Godly Order 
will be struck immediately by the fact that Thomas 
himself could have written this passage as the basis for 
his own "reform" of the Catholic liturgy—i e., Він creation of 
the Anglican prayer service. There is not one point here that. 
the apostate Archbishop of Canterbury (1489-1556) did not 
luim to be implementing. An Anglican observer at Vatican 
Il, Archdeacon Bernard Pawley, praised the manner in 
which the litungieal reform following Vatican IT not only cor- 
responds with, but has even surpassed, the reform of 
‘Thomas Cranmer” There is a very close correspondence 
between the prayers which Cranmer felt had been added to 
the Blass “with little advantage” (almost invariably prayers 
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which made Catholic teaching explicit) and thase which the 
‘members of the Consilium, which implemented the norms 
of Vatican П. (with the help of Protestant advisers), also 
decreed had been added “with little advantage" and must, 
“be discarded." The correspondence between the reform of 
Thomas Cranmer and those of Father Bugnini's Consilium 
is made clear in Chapter XXV of my book Pope Paul's New 
Mass, whore the two reforms are set out in parallel columns 
with the Traditional Latin Rite Mass codified in perpetuity 
by St. Pius V (1566-1572). 

Article 21 of the CSL, together with such Articles as 1, 23, 
50 and 62, have served ax a mandate for the supreme goal 
of the liturgical revolutionaries—that. of a permanently 
evolving liturgy. In September 1968 the bulletin of the Arch- 
diocese of Paris, Présence et Dialogue, called for а perma 
ment revolution in these words: “It is no longer possible, in 
‘a period when the world is developing so rapidly, to consider 
rites as definitively fixed once and for all. They need to he 
regularly revised." This is precisely the consequence which 
Bishop Staffa had warned at Vatican Council П would be 
inevitable, in the 1962 speech cited above. (Pp, 20-11), Once 
the logic of Article 21 is accepted, there can be no alterna. 
tive to a permanently evolving liturgy: 

The Council periti established the journal Concilium, 
which was to all intents and purposes their official mouth- 
piece (the journal should not be confused with the Commis- 
sion, Consilium, which is spelled with an “7 Cardinal 
Heenan remarked. 





"The Ordinary Magisterium of the Pope is exereied in his 
writings and allocations. But today what Use Pope says is by 
‘no means accepted as authoritative by all Catholic tholo- 
бола. An article in the periodical Concilium is at least as 
likely to win their respect as а papal encyclical. The decline 
of the Magisterium is one of the mast significant develop- 
‘ments in the post concliar Church" 
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‘The Cardinal made this comment in May 1968, and its 
accuracy was demonstrated dramatically and depressingly 
two months later when the encyclical Humanae Vitae 
(July 25, 1968) was rejected publicly and contemptuously by 
hundreds of Catholic theologians throughout the world 
who, in almost every ease, retained their positions as official 
teachers of the Catholic Church. Writing in Concilium in 
1969, Father H. Rennings, Dean of Studies of the Liturgical 
Institute of Trier, stated: 





When the Constitution states that one of the aim is “io 
adapt more suitably to the needs of our own times those 
institutions which are subject to change” (Art. 1; see also 
Arts 21, 23, 62) it clearly expresses the dynamic elements 
in the Counts dea of the отуу. The "needs of our timme” 
сап always be better understand and therefore demand other 
solutions; the needs uf the next generation can again lead to 
Mher runaequences for the way worship should operate and. 
be fitted into the overall activity of the Church. The buic 
principle wf the Constitution may be summarized as apply- 
ing lhe principle of a Church which ie constantly in а state 
W reform ecelesia semper reformanda) to the liturgy which 
in always in the state of reform iurgia semper refor- 
‘manda’. And the implied renewal munt not be understoe ne 
limited to eliminating posible abuses bul а, that always 
necessary renewal of а Church endowed with all the poten 
tial that must lead to fullness and pluriformity. Iis à wit 
take to think of liturpieal reform as an occasional spring 
cleaning that settles itrgieal problems for another period 
ot rest 


‘This could hardly be more explicit. It is clear that Cardi- 
mal Heenan was not speaking entirely in jest when he 
remarked: 


"There is а certain poetic justice in the humiliation of the 
Catholic Church at the hands of liturgical anarchists, 
Catholics used to laugh at Anglicans for being “high” or 
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“ow”. The old boast that the Mass is everywhere the same 
and that Catholics are happy whichever privet celebrates in 
mo longor tro When on December 7, 1962 the bishops voted 
overwhelmingly (1302 against 11) in favour of the first 
Shapter of the Constitution on the Liturgy, they did not renl- 
тав that they were initiating а process which after the Coun- 
cil would cause. confusion and bitterness throughout tho 
Chart 


Father Joseph Gelineau was described by Archbishop 
Bugnini ws one of the “great masters of the international 
liturgical workL™ In his book Demain Га liturgie, Father 
Golineau informs us that: 


t would be false to identify this liturgical renewal with 
the reform of ries decided on by Vatican IL Thin reform pes 
back much further and goes forward far beyond the conciliar 
prescriptions elle va bien au delà), The Шау i» perma- 
nent workshop a ture est un chantier permanent) 


"This concept of a permanently evolving liturgy—"the 
litungy ія а permanent workshop”—is of crucial importance. 
St. Pius Vis ideal of liturgieal uniformity within the Roman 
Rite haw now been cast aside, to be replaced by an ideal of 
"pluriformity" in which the liturgy must be kopt in a state 
of constant fux, resulting inevitably in what Cardinal 
Ratzinger described with perfect accuracy as "the disinte- 
gration of the liturgy” 

1и Father Rennings’ desire for a liturgia semper refor- 
‘manda—liturgy always to be reformed”—u legitimate 
interpretation of the CSL? When he speaks of "the Councils 
îdea of the liturgy” he means, of course, the idea of the 
Bupnini Commission, which drafted the CSL, and of the 
Bugnini Consilium, which was officially charged with 
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implementing it. In practice this comes down ta the same 
thing, one could even say to the same person: Father 
Bugnini, As secretary to the Consilium, he was thus able to 
utilize the time bombs that he had inserted into his draft 
schema precisely as he had intended to use them, to impose 
radical changes not intended by Pope John XXIII and the 
bishops who voted for the CSL. 


Instruction Overshadows Worship. 


Another time bomb is contained in Article 33: “Although 
the sacred liturgy is above all things the worship of the 
divine Majesty, it likewise contains abundant instruction. 
for the faithful" Take careful note of the word "although." 
"Tho essential nature of the liturgy as a solemn act of wor- 
ship offered to the Eternal Father seems to be safo- 
Kuarded—but on а practical level, little more is heard of 
“the worship of the divine Majesty? but a great deal ix 
heard about the "abundant instruction af the faithful As 
wax mentioned earlier, the tragedy of the Liturgical Move- 
iment was the fact that it would make this secondary anpect 
ofthe liturgy the primary aspect. 

For the Protestant, it is the written word of the Bible 
which is of paramount importance in worship; it is to 
тосце this written word in readings and preaching and to 
respond by praising God in prayers and hymns that Protes- 
tanta come together: On the other hand, the Catholie siut 
‘At Mass primarily by offering, adoring and then receiving 
the Incarnate Word Himself Those wishing to change the 
Mass in the interests of ecumenical convergence have been 
able to utilize Article 33 to add considerable emphasis to the 
instructional part of the Mass, while the prominence given 
lo the sacrifice has been considerably diminished. Xavier 
Rynne, who wrote for the New Yorker, notes with satisfac. 
tion that the CSL 





establishes the fanetion of the Ward af Gal in liturgical wor- 
ship, placing the emphasis өз Scripture a understood hy 
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modern biblical theology, and thereby furnishing a realistic 
ridge for a dialogue with the Protestant. Churches whose 
worship has always been biblically rather than sacramen- 
tally orientated ^ 


Tynnés conclusion conforms perfectly with what was 
‘explained on page 3 of this book: the tragedy of the Liturgi- 
cal Movement was that it would make the pedagogical, or 
educative aspect of tbe litungy the primary aspect. 

Article 34 of the CSL. states that the reformed liturgy 
must be "distinguished by а noble simplicity" There is, 
needless to say, no attempt to explain precisely what con- 
stitutes “a noble simplicity" The liturgy must be “short”— 
but how short? It must be “unencumbered by useless 
repetitions"— but. when does a repetition become wxelens? 
(The very dreary repetitions in the New Mass which have 
been introduced in the Responsorial Psalm and the Bidding 
Prayers [Prayer of the Faithfull are therefore presumably 
useful repetition) Article 34 also insists that the new riten 
must "be within the people» powers of comprehension." 
What is meant here by the word “people”? University grad- 
vates, the illiterate, or those in the middle? Must anything 
that anyone cannot comprehend be excluded? The latitude 
which this article gave to the Consilium hardly needs 
‘elaborating. 

‘Article 37 claims that “the Church has no wish to impose 
a rigid uniformity on matters which do not involve the faith 
or the good of the whole community" It explains that any- 
thing in the way of life of various races and peoples that “is 
not indissolubly bound up with superstition and error she 
Ihe Church} studies with sympathy and, if possible, pre- 
serves intact. Sometimes, in fact, she admits such things 
into the liturgy itself, as long as they harmonize with its 
true and authentic spirit” In practical terms this has meant 
unrestricted pluriformity—with one exception. And in this 
case the most rigid uniformity prevails in the overwhelming 
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majority of dioceses in the Western world. This is the rigid 
‘uniformity of not allowing the Traditional Latin ("Triden- 
tine”) Mass codified by St. Pius V, despite the appeal to 
the bishops of the world by Pope Jahn Paul I in his motu 
proprio "Ecclesia Dei” of July 11, 1988: 


‘Tull those Catholic faithful who feel attached to some 
previous liturgical and disciplinary forms of he Latin tradi. 
tion, I wish to manifest my will to facilitate their eccosial 
communion by means of the necessary mensum o guaran- 
tee respect for their rightful aspirations. In this matter 1 ask 
for the support of the bishops and of all thane engaged in the 
pastoral ministry in the Church . moreover respect must 
‘everywhere be shown for the feeling of all ose who are 
attached to the Latin liturgical tradition, by a wide and gon- 
eros application af the directives already issued somo ime 
эго by the Apostolic See, for Ube use of the Roman Misni 
according ta the typical edition of 1962, 


‘The Holy Father could hardly have made his will more 
clear, but such ія the lack of respect for the Pope by the over- 
whelming majority of the world’s bishops—and what ean be 
described only too accurately as their hatred for tradition — 
that Mass according to the Missal of 1962 Ge., the Tradi- 
tional Latin Mass, also called the Tridentine Mans) is 
permitted by them in far less than one per cent of Catholic. 
Parishes of the Roman Rite throughout the world; and even 
where the bishops authorize such celebrations, these are 
sometimes scheduled for an inconvenient location at an 
inconvenient time, and only once а month or once а quarter, 
and often not even on Sunday. In point of fact, according to 
the 1986 Commission of Cardinals set up to examine the 
working of the 1984 indult Quattuor abhinc annos, no priest 
of the Roman Rite needs permission to use tbe 1962 Missal 
when celebrating Mass in Latin. 
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Protestantism and the Mass 


‘The Traditional Mass would appear to be the one thing in 
the way of life of so many Catholic peoples around the world 
that is so "hound up with superstition and error” that 
‘almost all bishops consider that it cannot be admitted to the 
liturgy. This has historically been the unanimous view of 
very Protestant sect—but some now take a very different 
view where the “reformed liturgy” is concerned. 

‘The vltra-evangelical Church of the Confession of Aup- 
bbury/Alsuce-Lorvaine issued a statement after the meeting, 
of its Superior Consistory on December 8, 1974, permitting, 
it» members to receive Holy Communion in Catholic 
churches: "We attach great importance to the use of the new 
prayers lof the Catholic litungyl, with which we feel at 
home, and which have the advantage of giving a different 
interpretation to the theology of sacrifice than we were 
accustomed to attribute to Catholicism, These prayers 
invite ux to recognize an evangelical theology of sacrifice ™ 
Dr. M. G. Siegvalt, a professor of dogmatic theology in the 
Protestant faculty at the University of Strasbourg, testified 
that "Nothing in the renewed Mass need really trouble an 
evangelical protestant ™ The Protestant theologian Roger 
Mehl wrote in the September 10, 1970 issue of Le Monde: 








If one. taken secount of the decisive evolution in the 
Kucharistie liturgy of the Catholie Church, of the option uf. 
substituting other Eacharistie prayers for the Canon of the 
Mass, of the expanging uf the ides that tho Masa. 








ofurmed Churches forbidding their members (n insit at 
the Eucharist in а Catholie Church. 





An Anglican bishop, De. John Moorman, remarked: “In 
reading the schema an the Liturgy, and in listening to the 
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debate on it, I could not help thinking that, if the Church of 
Rome went on improving the Missal and Breviary long 
enough. they would one day triumphantly invent the Book of 
Common Prayer" The justice of Dr. Moorman’s observation 
сап be demonstrated by noting the principal differences that 
would have been noticed before Vatican Il between the 
Catholie Mass and а Protestant Communion Service: 


1. The Catholic Mass—Latin. Protestant Communion Ser- 
ice —vermacular. 

2, Catholic—mueh of the liturgy inaudible. Protestant—the 
entire service audible. 

3. Catholic—only two readings. Profestant—generally 
ree readings. 

4. Catholic—no lay readers. Protestani—Vay readers used. 

5. Catholie—dlearly performing solemn rites upon an altar 
facing the East. Profestant—a meal served upon a table, 
often facing the congregation. (The celebration of Mase fac 
ing the people is а pare innovation and а complete break 
with Catholic tradition in both the Roman and Eastern 
Rios. It is not mandated, recommended or even mentioned. 
in Vatican I's Constitution on the Sacred Liturgy. See The 
Catholic Sanctuary and the Second Vatican Council. 

6. Catholic —kneelimg throughout long periods of the ser- 
vice, particularly for the reception of Communion. 
Protextant—litile kneeling; Communion often received 
standing 

7. Catholic—the people receive Holy Communion on the 
tongue. Protestant Communion given in the hand. 

В. Catholic—Communion received only under one kind. 
Protestant—Communion received under both kinda. 

9. Catholic—froquent liturgical reference to the doctrines 
of sacrifice and Real Presence. Protestant—no reference 
whatsoever to the offering of any sacrifice beyond that of 
the congregation offering itself. Some references to the 
Body and Blood of Christ which could give the impres- 
sion of belief in the Real Presence. 
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A Ban on Kneeling for Holy Communion 


Not one of these differences would be apparent in a typi- 
cal Catholic parish celebration in the United States today, 
‘As regards No. 6, standing for Communion, at the end of 
2002 the Bishops? Conference of the United States decreed, 
apparently in deference to the principle of a permanently 
‘evolving liturgy, that the faithfol must stand for the recep- 
tion of Holy Communion. Decisions of an episcopal confer- 
ence are not binding on individual bishops, but even 
relatively conservative bishops such as Archbishop Charles 
Chaput of Denver bowed to the conference, which in its turn. 
had kow-towed to its so-called liturgical experts, its periti, 
in imposing this diktat. The February 5, 2003 edition of the 
Denver Catholic Register carried an exhortation of almost 
heroic banality from the Archbishop: 


In the revised General Instruction on the Roman Missal, 
ihe Holy Soe indicated that uniformity of gesture should be 
Yospected nt this tme in a specifi way The specifie posturo 
Was lo determined by the appropriate conference of inh 
‘io, and this has been dons in the United States. Thr binh- 
tat have determined that we should not kneel or penullct 
We receive Communion standing. Before receiving, we bow 
‘our hend in adoration, and we say “Amen” amd receive the 
lly of Chris ва the tongue or in the hand. Thi will be new 
Tor many of the faithful because the formal act of reverence 
was not widely promoted in the past. This aet helps us avoid. 
nonchalance in receiving holy Communion. 1t allows u» to 
knowledge what we аге about ta do: take under tho form. 
of brend und wine the resurrected body and blond of Christ 
Tf we have become distracted during the procession, tho gen- 
tare helps us to recollect ourselves. While the act of rever- 
tence will be new for some, it may be “different” for others In. 
the past, we may have made э sign of the cross а profound 
bow fone from the waist), genuflected or simply knelt as our 
act af adoration. The Church now asks ws to subiit our per- 
sona preference to her wisdom. Some of us will need time to 
‘remember indo this Others may not want to change Lhe ges- 
ure of reverence they vv been using. In all eases, we need to 
defer to the Church. 








А Ban on Клей for Haly Communion 5з 


1 have rarely seen so many non sequitur in so short a 
space. If standing helps us avoid nonchalance in receiving 
Holy Communion, does kneeling promote nonchalance? If 
standing allows us to acknowledge that we are about to 
take under the form of bread and wine the resurrected Body 
and Blood of Christ, does kneeling preclude such acknowl- 
еддетети? If standing helps us to recollect ourselves, does 
kneeling preclude recollection? The Archbishop informs us 
that “the act of reverence will be new for some.” What utter 
nonsense! Standing is not an act of reverence, and has 
never been an act of reverence. He would profit from read- 
ing an article by Father Regis Scanlon, O.EM., in the 
August-September 1994 isse of Homiletic and Pastoral 
Review. The Franciscan theologian reminds us: 





‘There in a god reason why the Church reserven the pon- 
‘flection for ie official aet of reverence toward tho Blessed 
Sacrament. Not just any act can be used for an act of adora- 
ion, Por example, ane could never use standing ан an act of 
‘adoration in mar oltre var in the orsental cultum. We stand 
when и hishup oF the President of the United States comen 
ita the room, but we d o adore either one of them. Simi 
larly, йау, many bow at the presence of grent dignitaries 
and human authority, but they do not adore thom. This in 
‘aloo the case in oriental cultures today be act of bonding 
‘the knee before Jesus Christ is not jus a relative act, or un 
‘act that is based purely on culture Rather, it transcenda cul- 
are because tis an act that has seriptural, traditional, and. 
cosmic significance. God the Father sayy through Isaiah: “To 
me every knee shall bend (Ux 45:23) And St. Paul says, “for 
iis written: ‘As I live, says the Lard, every knee shall bend 
fore me (Rom. 1:10. Again, St Paul states: ^nt Jesus” 
ame every knee must bend in the heavens, on the earth, 
land under the earth” (Phil. #101 And this “kneeling,” or 
“heading af the knee,” is the act of adoration af the Blessed 
Sacrament which has developed ia the Tradition of the 
Church and which the faithful have adopted down through 
the ages St Francis of Assisi, for example, said im his 
twelfth century Letter to All Superiors of the Friars Minor: 
When the priest is offering sacrifice at the altar or the 
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Blessed Sacrament is being carried ahost, everyone should 
kneel down and give praise, glory, and honour ta our Lard 
and God, living and true" 


Another Highly Destructive Time Bomb— 
“Legitimate Variations and Adaptations” 


"The principle enunciated in Article 37 of the CSL is 
expanded in Article 38 and constitutes a time bomb with a 
сараейу for destruction almost equivalent to that of the 
principle of permanent liturgical evolution. "Provided that 
the substantial unity of the Roman rite is maintained, the 
revision of liturgical books should allow for legitimate vari- 
‘tions and adaptations to different groups, regions, and poo- 
ples, expecially in mission lands." (Excluding, of course, any 
тоор wishing ш retain the Traditional Latin Mars codified 
һу St. Pius V in 1570.) The mention of mission lands here is 
highly significant, ая most Fathers would presume that this 
wan where those adaptations would take place. However, 
the carefully worded text doce not say “only” but "каре 
cially” in mission landa. Article 38 does indeed state thot 
“the substantial unity of the Roman rite” is to be main- 
ained.. but. what “substantial unity" means is not in 
cated. It would be for the Consilium ta decide, and for the 
members of the Consilium (as for Humpty Dumpty), word 
‘mean whatever they want them to mean” 

Once this principle of adaptation has been accepted, there 
is no part of lhe Mass which can be considered exempt from 
change. Even the words of Consecration have been altered 
tw bring them very close to the formula adopted by Thomas 
Cranmer in his reform. 

Article 38 by по means concludes the subject of adapta- 
tion. Without giving the least idea of what is meant by 
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"legitimate variations and adaptations; the CSL goes on in 
Article 40 to state that in “some places and circumstances, 
however, an even more radical adaptation of the liturgy is 
needed.” Without explaining what is meant by a “radical 
adaptation," the need for "an even more radical adaptation" 
is postulated! More radical than what? Once this bomb has 
exploded, the devastation it unleashes cannot be controlled. 
‘The Council Fathers, like Count Frankenstein, have given. 
life to a creature which has а life and a will of its own and 
over which they have no power. 





Liturgical Abuses Out of Control. 


As early as 1965, Cardinal Lercaro, head (or figurehead) 
of the Consilium, felt it necessary to send a letter to the 
bishops of the world begging them to stem the tide of unnu- 
thorized radical adaptations which endangered what he 
considered to be the sound official reform. He may have 

neatly failed to appreciate that these unofficial adapta- 
tions were simply the logical extension of the official radical 
‘adaptations enshrined in the articles of the CSL which have 
boen cited. The Consilium was, the Cardinal assured the 
bishops, engaged in “a general reform of the liturgy which 
went right to ita very foundations. Such a reform "could not. 
be completed in one day” The new norms had been “eon 
ceived with a certain elasticity, which could permit udapta- 
tion, and in consequence great pastoral efficacy. That did 
not mean that every priest was free to devise whatever rites 
suited him. Cardinal Lercaro stated that he did not wish 
"the sense of fraternity, of a family assembled™—whieh had 
already made progress and needed to make even more—to 
stifle the "sense of hierarchy in the Church.” Somehow or 
other the bishops needed to “put the brakes on arbitrary 
experiments, to this uncontrolled variety, and even the dan- 
тег that the laity would . .. lament and murmur as did the 
sons of Israel against Moses and Aaron. He did not, of 
course, wish to imply that “unity consisted in stifling or 
eliminating variety —he could hardly imply this, as the 
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CSL had called for variety and his own Consilium was 
already interpreting this call with a liberality far beyond 
anything the majority of Fathers would have dreamed pos- 
sible, However, Cardinal Lercaro insisted that this variety 
should aot be allowed to degenerate “into incoherence.” The 
‘Cardinal begged for patience, urging the bishops to bring an 
‘end to the 


personal, premature, and anxious experimenta, which God 
‘does not bless and which. in consequence, cannot result in 
lasting fruits; on the contrary, they injure the piety of the 
faithful and the renewal which has been so devoutly under 
taken. They also prejudice our own efforts for they are pen- 
‘eral, arbitrary initiatives, which finish by casting an 
unfavorable light on the work carried out with crcumspec- 
ion, а sense of responsibility, prudence and а true under: 
standing of pastoral needs 


Note that these startling admissions were made in 1966, 
‘und even by then the principle of a continually evolving, 
radically adapted, and legitimately varied liturgy was rag- 
ing unrestrained throughout the Latin Church. Once ngain 
there is n striking similarity to Cranmer's reform, or in this 
instance, to the situation immediately prior to the introduc: 
tion of the 1549 Prayer Book. In 16th-century England, 
numerous attacks upon traditional Eucharistie teaching 
were published, which the authorities reproved but took no 
fective steps to suppress. The King's Council issued orders 
restraining innovations in the liturgy, while letting it be 
known that such innovations were not unpleasing to them, 
‘The King, like Cardinal Lercara, even found it necessary to 
issue a proclamation urging radical reformers "ta stay and 
quiet themselves with this oar direction—and not enter- 
prise to run afore and so by their rashness to become the 
restent hinderers” of change. 

"The Consilium, ая did the Council of King Edward Vl, 
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Legalize the Abuses! s 


took little or no action against the "unofficial innovators— 
indeed, how could it have done so? The official and unoffi- 
cial innovators were on the same wavelength, in the sume 
camp, pursuing the same objectives by converging routes. 
"There was no disagreement on principle; there was no din- 
pute that there should be continual evolution, adaptation 
and variety The division on a matter of principle lay 
between the official and unofficial innovators on the one 
hand, and on the other hand the "Traditional who 
wished to retain the unity of the Roman Rite. 


Legalize the Abuses! 


Cardinal Lercaro's letter did nothing ta halt the spread af 
“arbitrary initiatives" Rome adopted the tactic of bringing 
illicit innovations to an end by making them licit and offi- 
cial. Communion was given in the hand illicitly—let it be 
given in the hand officially! Communion wan illicitly din- 
tributed hy laymen then appoint laymen л extraordinary. 
ministers of Holy Communion. Those who considered that 
the essence of the Mass lies in its being a common meal 
began (not without logic) to receive Communion at more 
than one Mass om the same day—then Jet this be permitted 
in many circumstances. Priests began illicitly using eatem- 
pore prayers -then let provision for extempore prayer be 
made within the official reform. Unofficial Eucharistie 
Prayers were composed -then lot three new Eucharistie 
Prayers be provided. The composition of unofeial 
Eucharistic prayers continued eo add another five, Com- 
munion was given under both kinds at Sunday Mass in defi- 
ance of Vatican legislation—the practice was legalized, and 
o now it could not be claimed that the law concerning Com- 
munion under both kinds was being defied. Liturgical law 
wns broken by allowing female acolytes into the sanctuary. 
Female acolytes were legalized, so the law permitting only 
male acolytes was no longer being broken- irgical disci- 
Pline had been restored! 

"The logie of this policy could not possibly be lost upon the 
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‘unofficial innovators: let them introduce and spread their 
liturgical fantasies, and the Vatican would eventually legal- 
ize them. Even if Rame did not legalize the abuses, the pos- 
sibility of aetion being taken against the unofficial 
innovators was remote in the extreme, particularly after 
the introduction of the New Mass in 1969. After that date, 
there were a few priests who “illicitly” continued to offer the 
"Traditional Latin Mass, so those in the Vatican and else- 
where with a penchant for repression were able to find 
ample scope to indulge it by hounding these priests from 
their parishes, 

Cardinal Lercaro's profession of “circumspection, а senne 
‘of responsibility, prudence and a true understanding of pas- 
toral needs” takes on a very hollow ring now that the fruits 
of his official reform are available for anyone to noe. Thone 
fruits were described in scathing but realistic terms by 
Monsignor Gamber 


"The liturgical reform, welcomed with so much idenlium. 
and hope by many priests and lay people alike, hus turned 
"it бо be a liturgical destruction of кагор proportion 

ıa débiele worsening with each passing year Instead of the 
hoped-for renewal of the Church and of Catholic Ше, ww an» 
now йлеу n dismantling of the traditional values and 
piety on which our faith reste Instead of the fruitful renewal 
Othe liturgs, what we see ea destruetin ofthe forms nf the 
Mage which had developed organically during the course of 
many centurion 





"The time bombs inserted in the CSL have been exploded 
with a destructive power far beyond the extent that the rev- 
olutionaries who planted them there could have dared to 
hope. Their reverberations will continue to spread while 
there is anything loft to which the name "official" сап be 
attached. Father Bugnini was rewarded for hix part in the 
reform with an Archbishop's mitre. He claimed in 1974— 
and who could dispute his elaim—that "The liturgical 





Legalize the Abuses} EI 


reform is a major conquest of the Catholic Church, and it 
has ecumenical dimensions, since the other Churches and 
Christian denominations see in it not only something to be 
admired in itself, but equally as a sign of further progress 
to соте ч" As is always the case, every concession to revolu- 
tionaries is followed by new and more radical demands. It 
‘might have been imagined that by 1971 there had heen 
enough variety and legitimate adaptation to suit everyone. 
Far from it! Writing im Concilium, Father Andrew Greeley, 
while deploring the "occasional madness" of the "under- 
ground" liturgy, considers the renewed liturgy to be “a cre- 
lution of those who want in their liturgical experience more 
‘of what liturgical symbolism was originally intended to con- 
vey—that is, intimate and intense friendship.” Among the 
‘examples of “occasional madness” cited by Father Greeley 
are the "marijuana mass, mass with crackers and whisky 
"used as the elements for consecration, teen-age mansos with 
Coen Cola and hot dog buns” However, the basic position of 
tho participants in underground Masses is, claims Father 
Greeley, “unanswerable.” He claims that "the underground 
is a judgment on us for our failure to understand the impli- 
tutions of the symbolism of the Eucharist as а family meal. 
If we do not provide a family meal for an increasing number 
‘of Catholies, then they will provide one for themselves. ™ 
‘Asa final example ofa time bomb in the text of the CSL— 
it would become tedious to enumerate them all—the point. 
must be made that while stating that the regulation of the 
liturgy is a responsibility reserved to the Apostolic See 
(Article 22), local ecclesiastical authorities are positively 
‘encouraged to propose any “adaptations” they deem neces- 
жагу. (Article 40). They are reminded of the limitations of 
their powers of initiative, but the possibility of these powers 
being extended is more than implicit. (Articles 22 and 36), 
"This has resulted in the hierarchies of such countries ax 
France and Holland making themselves, for practical pur- 
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poses, the sole arbiters of what they will or will not allow 
Which, again on a practical level, means that they will allow 
anything but the Traditional Latin Mass. The Indian bish- 
‘ops, under the guise of inculturation, have, in fact, been 
“Hinduizing” the Mass in their country. They have treated 
with contempt the anguished protests of the laity; appeals 
to Rome by the anguished laity have been ignored. 


‘The Abolition of Latin 


One apparently insurmountable obstacle ta the revolu- 
tion which the time bombs in the CSL were intended to ini- 
tinte was the use of Latin in the liturgy, While the Latin 
language remained the norm, there could in fact be no rev- 
olution. The Latin language has been, as Dom Guéranger 
warned in his Liturgical Institutions (Vol. 1, ch. IV, 1840), n 
prineipal target of the liturgical heretics: 


trod for the Latin language йн inborn in Lhe heart of all 
the enemies of Rome. They recognise it as the hund of. 
Заем throughout the universe, as the arsenal of ortho- 
Чоку against ай the subtleties of the seelarian spirit... We 
must admit it is а masterblow of Protestantism to have 
declared war on the sacred language f it sbould ever sue- 
ere in destroying it, it would be well on the way lo victory. 


Prophetic words indeed! The virtual abolition of the Latin. 
language from the Roman Rite was not only not intended by 
the Council Fathers, but the possibility of this happening as 
‘a result of the CSL would not have been taken seriously by 
them had anyone suggested it In this respect, at least, it 
‘could seem that they had made their intentions explicit. 
Article 36 states: 








1. Particular law remaining in fore, the use of the Latin. 
language is to be preserved in the Latin rites. 

2. But [and what an important “but” this i| since the use 
of the mother tongue, whether in the Маза, the administra 
tion of he sacraments or other parts uf the liturgy, may fre- 


The Abeltion of Latin e 


quently be of great advantage to the people the nia of ila 
pleymenk may be extended. This extension will apply in 
tho int place tothe readings and битан пні to some of 
the prayers nd chanta, according ta the regulations on thin 
atl to be id down separately in submequeot chapters 

"1e for the competent territorial auth mentioned 
in Article 22 to decd whether nd a what stent, the ver- 
ticular language ia to be ud according to buc norm, 
their decrees are to be approved, tht i, confirmed, by ho 
‘Apostle See And, whenever Une prezdure seem tà be 
{ale би, tis authority in conet with bishops of neigh- 
rii ens empl the ame language 


Other conditions are also laid down, but the key points are 
contained here. 

‘Another aspect of Article 36 which upholds the continued 
use of Latin has been pointed out by Professor Louin 
Salleron. Not only does Article 36 state specifically that. 
Latin ^is to be retained in the Latin rites” (in ritibus latinis 
servetur: the jussive subjunctive servetur denotes a com: 
mand), but it ean also be said to denote this in a negative 
manner. For had the three paragraphs which have been 
cited intended that the vernacular should become the norm, 
writes Professor Salleron, “the construction of the text 
would have been reversed. We would havo read something 
like this: The use of vernacular languages will be intro- 
duced into the Latin cite..." and any exceptions or rener- 
vations in favor of the Latin language would then have been. 
listed 

"This observation is reinforced by the instruction in Arti- 
cle 36.3 stating that the competent territorial authority ean 
decide whether and to what extent the vernacular is to be 
used, in accordance with the norms laid down. The use of 
the word “whether” makes it quite clear that the vernacular 
need never be used at all. Similarly, Article 116 states: 





"The Church acknowledges Gregorian chant ак prwper to 
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the Roman liturgy: (еме, other things being equal, it 
should be given pride of place in liturgical services Other 
kinds of sacred musi, especially polyphony, are by no means 
excluded from liturgical celebrations, so long as they accord 
with the spirit of the liturgical action, as laid down in Arli- 
Чело. 


А good deal more could be written on this topic—but to 
little purpose. Perhaps Latin, Gregorian chant and 
polyphony have all but vanished from the generality of 
churches because they were considered obstacles to the 
active participation of the people, which the CSL, had 
decreed should take priority over all else. 


Results of the Liturgical Reforms 


God forbid, warned Cardinal Heenan, that the periti 
should take control of the commissions established after the 
Council to interpret it to the world. But this is precisely 
‘what happened! The liberals had constructed the Constitu- 
tion on the Sacred Liturgy as a weapon with which ta initi 
ate а revolution, and the Council Fathers had placed this 
‘weapon in the hands of the revolutionaries who had forged 
it Archbishop R. J. Dwyer of Portland, Oregon observed, 
with the benefit of hindsight, that the great mistake of the 
Council Fathers was “to allow the implementation of the 
Constitution to fall into the hands of men who were either 
unserupulous or incompetent. This is the so-called "Liturgi- 
cal Establishment; a Sacred Cow which acts more like a 
White Elephant as it tramples the shards of a shattered 
liturgy with ponderous abandon." 

Cardinal Heenan was present in the Sistine Chapel for 
Father Bugninis demonstration of his newly concocted 
experimental rite of Mass in 1967 (Missa Normativa), and 
he was dismayed by what he witnessed. He commented 


At home it ia not only women and children but also fathers 
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uf families and young men who come regularly to Masa. Iwe 
were ш offer them the kind of ceremony we saw yesterday in 
Че Sistine Chapel we would soon be left with a congregation. 
mostly of women and children ™ 


‘The Cardinal proved to be a true prophet. In 1976, a 
report on the state of Catholicism in the once flourishing 
archdiocese of Liverpool admitted that in many of its 
churches the congregations consisted mainly of primary 
school children, middle-aged, and elderly parishioners. "A. 
vast number of young people between the ages of 15 and 25 
have decided that Sunday Mass, as it is offered up in most 
parishes, has nothing to offer them." Cardinal Heenan's 
prophecy was also confirmed in Article 69 of the working 
paper provided for the 1999 synod of European bishops in 
Rome. Commenting on the responses received from bishops 
in the prewynodal survey, it stated: 


Certain responses mention somewhat problematic stun- 
tins In many countries of the West, liturgical celebrations 
are frequented almost exchurively by children and older peo- 
especially women. The young and middle wd are few in 
number, Sch a situation runs Ше risk of projecting) nn 
image of a Church whieh i only for the elderly, women and 
children. 


Comment is hardly necessary! Closed churches and 
plunging congregations are the undeniable fruit of the litur- 
ileal revolution. Detailed statistic illustrating the collapse 
in Mass attendance in the Western World are provided in 
Appendix II. 

"The traditional liturgy which formed the basis of popular 
piety was swept away in a mindless craze for novelty and 
‘ecumenical convergence. The capacity for destruction com- 
‘mon to all revolutionaries is matched by no comparable tal- 
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ent for building, bat this is something they refuse to admit. 
‘Their blindness has been well described by Professor James 
Hitchcock in one of the most perceptive books yet published 
оп the collapse of Catholic faith and practice which followed 
the Council, а book which is all the more remarkable as it 
жаз published in 1972, only three years after the introduc 
tion of the Mass that was intended to regenerate a Church 
which, in fact did not need regenerating: 


In general, radicals and many progressives regard the old 
liturgy much as they regard the old popular piety _disdain- 
Fully эв а colletion of archaic, superstitions, and irrelevant 
Practices in need of severe purification and restructuring by 
‘experts. Most liturgical reformers, however, if they ever 
"understood the workings of the old liturgy. do not under- 
stand them now. They overlook the fart that this alleged 
religious desert attracted langer numbers of persons tà vol- 
untary daily obeervances than do the newer rites, а fact 
Which can be explained only by assuming that pious laymen 
are mindo fole 


"The fact chat even in 1966 the Consilium itself was still 
‘maintaining that permission for a vernacular Canon would 
never be granted to anyone indicates that the liturgical rov- 
olution had made an even more rapid conquest during and 
immediately after the Council than had been planned by 
the liturgical revolutionaries. One of France best known 
radical liturgists hae admitted: "Nothing in the Constitu- 
tion on the Liturgy gave us any reason to suppose that, 
Tour or five years later, a single document would make i 
possible to bring in the Canon in modern language" 
Within ten years there were also eight additional “official 
Eucharistie Prayers” in modern languages. With the benefit 
of hindsight, recollecting the overwhelming vote of the 
bishops in favor of the Constitution on the Saered Liturgy, 
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A Pastoral Disaster 65 
Archbishop R- J. Dwyer lamented: 


Who dreamed on that day that within a few years, far lens 
than a decade, the Latin past of the Church would be ай but 
expunged, that it would be reduced to a memory fading into 
the middle distance? The thought of it would have horrified 
tus, but И seemed so far beyond the reale of the possible an 
{urbe ridiculous So we laughed it fk 


A Pastoral Disaster 


‘The effects of the reforms are now manifest for everyone 
to seeand the most evident of these effects has been a 
decline in Mass attendance, which has worsened in extent. 
the mare radical the reformas have been. It fell from 41 per 
‘cont of the population in France attending Mass in 1904 to 
В per cont in 2002—and where young people are concerned, 
only 2% now assist at Mass." It would certainly be impos- 
"sible ta prove that every Catholic who has ceased attending, 
Mass has done so because he dislikes the liturgical reforms, 
Progressive liturgista claim that many Catholics do not go 
because they would actually like the reforms to be more. 
radical! What any sociologist could certainly have pointed 
‘out iw that to disrupt completely the established customs of 
any community in so drastic and abrupt a manner, particu- 
larly a community in which stability had always been so 
important a characteristic, must certainly loosen the bonds 
which hold its members together. 

Pastorally, the reform has been a fiasco, a disaster. What. 
sort uf success can be attributed to pastoral measures which 
are followed by a large proportion of the flock which they 
are intended to help—leaving the sheepfold for new pas- 
tures? All this has boen done in the interests of a spurious 
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form of ecumenism which has not brought true religious 
unity as much as one step nearer. “All these changes have 
but one justification,” remarked Archbishop Lefebvre, “an 
aberrant senseless ecumenism that will not attract a single 
Protestant to the Faith, but will cause countless Catholics. 
to ose it, and will instill total confusion into the minds of 
many more, who will no longer know what is true and what 
is false." The complete accuracy of Archbishop Lefebvres 
assessment of the nature and effects of the reform is made 
clear in an article written by a young and outspoken Italian 
prelate, Monsignor Domenico Celada. His remarks 
appeared in the Italian journal lo Specchio on May 16, 1969, 
Since that day the situation he deseribed has worsened— 
‘year, after year, after year: 





"The gradual destruction of the liturgy is a кай (aet already 
‘well known, Within less than five years, the thousand year 
old structure of divine worship which throughout the cen 
turies has been known ns the Opus Dei has been dismantle 
"The beginning wax the abolition of Latin, perpetrated (n o 
fraudulent. manner. The Council had in fact clearly laid 
down that “The use of the Latin kangun is to e preserved; 
while permitting the use of the vernacular in ceram placer, 
in certain cases, and in certain parts ofthe rite. By contras 
‘and in defiance of the authority «f the Council, Latin lus 
boen suppressed practically everywhere, at all times, and in. 
all parts ofthe rite. The Church's language hus heen abun- 
toned, even at international liturgical functions. The uni- 
versalty of thu Church is today claimed tabe stressed hy tho 
ie, om much veeasions, of as many differnt languages 

possible The result is that unless these are used simul 
‘neoualy—all those parta of the rite which are not in on 
own language become incomprehensible. It is Pentecost. in 
reverse: while at Jerusalem the people “ex wnt natione, 
uae sub evelo est” from every nation under heaven" 
tunderstond the words of the apostles, who wore speaking but 
une language, so today, when all the different languages are 
spoken, коробу can understand anything Instead of Pente- 
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Mass and Sacraments Reformed by а Premavont GT 


cnt, we should rather speak of Babel. We have seen, during 
these past years, the abolition of those sublime gestures of 
devotion and piety roch as signs of the cross, kissing of the 
"altar which symbolizes Christ, genufloctions, ete, gestures 
which the secretary of the congregation responsible fr litur. 
ical reform, Father Annihale Bognini, has dared publily to 
describe ax "anachruaisms” and “wearisome external 
Instead, à puerile form of rite has been imposed, noisy, 
uncouth and extremely boring: And hypeeritically, no notic 
has been taken of the disturbance and disgust ol the faithful 
У Mesounding success has been claimed for it beate à pro- 
portion of the faithful has been trained to repeat mechani- 
ally а succession of phrases which through repetition have 
‘already’ let their effect. We lave witnessed with horror the 
introduction into our churches of hideous parodies af the 
sacred texts of Lunes and instruments more suited to the 
Tavern. And Lhe instigator and persistent advocate of thew 
so-called "youth masses" ie none her than Father Annibale 
Bunini. It is here уса} that he insists] on continuing 
he "yen, yea Mannes” in Rome, and got hi» way despite the 

‘of Rome's Vicar General, Cardinal Dell'Acqua. Dur. 
ing the pontificate of John XXI, Rugnini had been expelled 
from the Lateran University where he was а teacher of 
liturgy precisely because he held such idens—anly lo 
become, Inter, seereary of the congregation dealing with 
liturgial reform. 








Mass and Sacraments Reformed by a Freemason? 


1t would be impossible to place too much stress upon the 
fact that Archbishop Bugnini was the moving spirit behind 
the entire liturgical reform—a point which, with surprising 
lack of discretion, Osservatore Romano emphasized when 
it attempted to camouflage the reason for his abrupt dis- 
missal by lavishing praise upon him. Archbishop Bugnini 
was, the Vatican journal explained, the co-ordinator and 
animator who had directed the work of the commissions: 
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It also needs to be stressed that the liturgical reform was 
not concerned solely with the Mass, but extended to all the 
Sacraments, not hesitating to interfere in some instances 
with their very matter and form. The wholesale and drastic. 
nature of this reform constitutes a breach with ‘Tradition 
unprecedented in the history of the Church—and the fact 
that the coordinator and animator who directed il was 
removed from his position because Pope Paul VI believed him 
to be а Freemason must rightly give every faithful Catholic. 
‘cause for alarm, This book has been concerned primarily with 
the Mass, but the changes made in some of the other sacra- 
mental rites give equal cause for concern. The modifications 
made in the Rite of Ordination ar, if anything, even more 
serious than those made in the Мака е Pope Paul himself 
had to intervene and personally correct the very serious defi- 
ciencies in the new Order of Baptism for Infants, which had 
buen promulgated with his approval in 1968." This provides 
another demonstration of the (act that papally approved 
litungieal texts are not, and should not be, exempt from criti- 
ят particularly when they involve changes in traditional 
rites. Had the Pope not been made aware of the serious din- 
quiet aroused by the new Order of Baptism for Infants, he 
might not have re-examined it and made the important revi- 
sions which he promulgated in 1973. 

Finally, some comfort t least ean be taken from the fact 
that Archbishop Bugninis alleged Masonic associations 
were discovered in time to prevent his fully implementing. 
the fourth and final stage of his revolution. Не had divided 

revolution into four stages—firstly, the transition from 
Latin to the vernacular; secondly, the reform of the liturgi- 

1 books; thinly, the translation of the liturgical books; and. 
urthly, as he explained in his journal Notitiae, “the adap- 
tation or ‘incarnation’ of the Roman form of the liturgy into. 
the usages and mentalities of each individual Church is 
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now beginning and will be pursued with ever increasing 
care and preparation." Archbishop Bugnini made this 
boast in 1974, and in some countries, India in particular, the 
fourth stage was already well advanced when be was 
removed from his position in 1975. Only time will reveal 
whether it has been possible to contain or even reverse this 
process of adaptation—and the extent ta which the desire to 
reverse it exists in the Vatican. 


The Roman Rite Has Been Destroyed 


Father Louis Bouyer, devastated by the contrast between 
what, as а leading member of the Liturgical Movement, he 
had hoped the implementation of the CSL. would achieve, 
and what it did in fact achieve, had the integrity to state: 


Me must speak plainly: there is practically no liturgy wor- 
thy of the name today in the Catholic Church "* 


Mur. Gambor sums up the true effect of Ube postconcil- 
iar reform in one devastating sentence: 


At this eritienl juncture, the traditional Roman rite, more 
than one thousand years old, has been destroyed." 


1a he exaggerating? Not at all. His claim is endorsed from 
the opposite end of the liturgical spectrum by that “gront 
master of the international liturgical world; Father Joseph 
Gelineau, who remarks with commendable honesty and no 
sgn of regret 





Let those who like myself have known and sung а Latin- 
Gregorian High Mase remember it if they can. Let them 
compare it with the Mass that we now have, Not only the 
words, the melodies, and some of the gestures are different. 
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"To tell the truth, itis а different liturgy of the Mass, This 
needs to be said without ambiguity: the Roman Rite ак we 
knew it no longer exis le rite romain tel que nous Favan 
onmi n'existe plas V has been destroyed il et detrui). 





‘The CSI, has already been cited to the effect that “This 
most sacred Council declares that holy Church holds all 
lawfully acknowledged rites to be of equal authority and 
dignity: that she wishes to preserve them in the future and 
to foster them in every way.” How you preserve and foster 
something by destroying it is something that even Arch- 
bishop Bugnini might have found difficult to explain, The 
Archbishop, of eourse, insisted that he was responsible not 
for destruction, but for restoration, and that from 1948 he 
had spent “twenty-seven years devoted to restoring splen- 
dor and charm, youthful beauty, trenchancy, and a sweet. 
fragrance to the public prayer of the Chureh."* Those who 
remember the liturgy as it was, or have the good fortune to 
assist at the Traditional Mass today, will beg to differ with 
Archbishop Bujnini and will concur with Март. Gamber: 








‘The real destruction ofthe traditional Мал, of the tradi 
tional Homan rite with a history of more than one thousand 
yours is the wholesale destruction of the Faith on which it 
was based, а Pith that had been the source of our piety and 
of our courage to bear witness to Christ and His Church, the 

ration of countless Catholics over many centuries. Will 
someone, some day, be ble ta say the same thing about the 
Dew Maas? 





‘They certainly will not! The total incompatibility of any 
radical reform of the Catholic liturgy with the ethos and 
traditions of the Church is well expressed by Professor 
James Hitchcock: 
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Loe of Faith т 


‘The radical and deliberate alteration of ritual leads 
inevitably to the radical alteration of belief as well This rad- 
‘cal alteration causes an immediate les of contact with th 
living past of the community, which comes instead ta be a 
deadening burden. The desire to shed the burden o the past 
is incompatible with Catholicism, which acrepla history ая 
an organie development from ancient rov and. 

this neweptance in п deep respec for Tradition." 





Loss of Faith 


‘The most evident instance of the fact that the radical 
alteration of ritual leads to the radical alteration of belief is, 
of course, the reform of the apostato Thomas Cranmer, In 
his classic history of the Reformation in England, Mon- 
signor Philip Hughes explains: 


All but insensibly, as the years went by, the beliefs 
enshrined in the old, and now disused, rites, and kept alive 
hy (ене riton in men's minds and affections, would disap: 
enr without the need of any systematic miasimary effort 
to preach them down, "* 


"Thus, in the reign of Elizabeth 1 (1558-1603), the majority. 
‘of English Catholics and almost all their children, lost their 
faith in the Real Presence, not by a preaching campaign 
against it, but by participating for decades in a liturgy from 
Which the ritual signs of reverence, which kept this belief 
alive in their minds and affections, had been removed. That 
the radical and deliberate alteration of the ritual of the Mass 
‘since Vatican ЇЇ has led inevitably to the radical alteration of 
belief in the Real Presence was made clear in the February 
1995 issue of Homiletic and Pastoral Review. An article by 
Germain Grisez and Russell Shaw lamented the faet that 


VIT. Jones Найма, The Rarer f the Scd (New York: Saar Pr 
а 

11K Pip Hughes The Reformation England, v. 1 Land: Holis à 
Core rp HL 


m Liturgical Time Bombs in Vatican I 


belief in the Real Presence in the United States "has not 
simply grown dim, but, seemingly, been extinguished.” The 
two authors blamed some of the authorized or mandated 
changes in the liturgy since the Second Vatican Council, 
such as the use of English їп the Eucharistic Prayer, the 
multiplication of the forms of that prayer, the emphasis on 
the celebrating community, the reduction of the Eucharistic 
fast, Communion in the hand, and the exchange of the вз 
‘of peace before Communion. The conclusion of Grisez and 
Shaw is that "In the general crisis of the Chureh in the USA, 
no individual crisis is more serious and urgent than this 
one™ The survey on which they based this judgment 
showed that most American Catholics today deseribe the 
consecrated bread and wine at Mass as "»ymbolic 
reminders" of Christ rather than things that are changed 
into the Body and Blood of Christ. Only among Catholics 65 
and older did even the slimmest majority—51 percent—aay 
that at Mase the bread and wine are changed into Christ 
Body and Blood, instead of serving merely a» symbolic 
reminders of Christ. Among Catholics in tbe age-brackets 
18-29 and 30-44, 70 percent considered the consecrated Host. 
and Precious Blood to be merely "rymbolic reminders.” 

During the 45-year reign of Elizabeth 1, belief in the 
Real Presence among English Catholics was transformed 
into belief in the real alwence. This is already becoming 
the case in the English-speaking world within four 
decndes of what a Monsignor friend of mine calle the Seo- 
ond Vatican Disaster. 
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Tie Mase That Will Not Die. E 
The Mass That Will Not Die 


‘The beauty, the worth, the perfection of the Traditional. 
Latin Mass of the Catholic Church, so universally acknowl- 
edged and admired, was described by Fr. Faber in his hook. 
The Blessed Sacrament as "the most beautiful thing this 
side of Heaven." He continues: 


It came forth out of the grand mind of the Church, and 
lined us out of earth and out of self, and wrapped ик round 
in a cloud of mystical sweetness and the ublimities of a 
are than angelic liturgy, and porifed un almost without 
Милте нен, and charmed ws with evlestial charming, a0 that 
‘Our very tensen seer tn find vision, hearing fragrance, aste. 
and touch beyond what earth can give" 








Archbishop Bognini intended to consign this angelic 
liturgy to oblivion. However, this rite of Mass, which Cardi- 
nal Newman said that he could attend forever and not bo 
tired, has proved to be the Mass that will not die. Iu is celo- 
brated more often with every day that passes, and all thase 
who have n true sensus catholicus, а Catholic instinet, wi 
concur with Mer. Gamber: 





In the final analyse, ths means hat in the fature the tra- 
ditional rite of Masa must be retained in the Roman Catholic 
Church... as the primary liturgies! form forthe celebration 
‘uf Mana t must became once more the norm of our faith and. 
the symbol of Catholic unity throughout the world, а rock of 
stability ina perid of upheaval and never-nding change. 
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Appendix I 
The Participation of Protestant Observers 
Tn the Compilation of 
The New Catholic Liturgical Rites 


On May 3, 1970, La Documentation Catholique pub- 
lished the text of a speech made by Pope Paul VI to the 
members of the Consilium. The cover of this issue depicted 
Pope Paul VI posing with the six Protestant Observers 
‘who had been invited to participate in the work of the 
Consilium. This photograph proved to be а source of aston- 
ishment and even scandal to large numbers of the faithful, 
‘who had no idea that Protestants had played any part in 
the compilation of the now Catholic sacramental riten. IL 
resulted in public controversy in а number of countries, 
‘which was followed by official denials that the Observers 
had in fact played any part in the compilation of the now 
rites. These denials have since been cited by apologists for. 
the official reform as “refutation” of the allegation that 
Protestant. Observers had taken an active part in their 
compilation. There is, however, a considerable difference 
between a denial and a refutation, and these particular 
denials are totally gratuitous and contradict the available 
evidence. 

In the July-August 1974 issue of Notitiae, official journal 
ofthe Sacred Congregation for Divine Worship, Archbishop 
Bugnini its Secretary) claimed that the Observers confined 
their role simply to observing (pp. 249-250). Here are his 
exact words: 





What role did the “Observers” play in the Consilium? 
Nothing more than that of  Oleervere" First af all they 
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‘nly took part in the study moetings. In the second place, 
they behaved with impeccable discretion. They never inter. 
чево in the discussions and never asked to speak. 





On February 25, 1976, the Director of the Vatican Press 
Office gave the following reply to a question by the journal- 
int Georges Huber as to whether the Protestant Observers 
had participated in the elaboration of the New Mass: “The 
Protestant Observers did not participate in the elaboration 
of the texts of the new Missal” This denial was printed in 
La Documentation Catholique on July 4, 1976. 

In contrast with this, Bishop W. W. Baum (now Cardinal 
Baum), an ardent ecumenist, made the following statement 
in a personal interview with The Detroit News, June 27, 
1967: 


‘They are not simply there аз observers, but a consultants 
ax well, and. they participate fully in the dincueone on 
Catholic lituryial renewal. It woulda’t mean much if they 
just listened, but they contributed. (Emphasis added) 


Tn order to place this statement in its correct context it 
‘must be made clear that, at the time he made it, Bishop 
Boum was executive director of the American Catholic 
Bishops’ Commission on Keumenical Affairs and the first 
Catholic spokesman ever invited to address the General 
Synod of the United Church of Christ, an American Protes- 
tant denomination. During his address, be revealed to the 
delegates that Protestant scholars "have had a voice" in the 
revision of the Catholic liturgy. As a follow-up to this reve- 
lation, Harold Acharhern, religious correspondent. of the 
Detroit News, obtained the interview with Bishop Baum 
from which 1 have quoted. 

‘The aecount given by Cardinal Baum, and the denials 
insted by Archbishop Bunini and the Vatican Press Office, 
are clearly contradictory. In order to discover the truth, Î 
wrote to one of the Observers, Canon Ronald Jasper. Before 
giving his reply, it is necessary to explain the manner in 
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which the Consilium did its work. Firstly, there wore the 
study sessions, during which the practical details of the 
reform were worked out, discussed and modified. Then 
here were the formal (plenary) meetings during which the 
draft services which had been compiled in the study ses- 
sions wore debated and voted upon. In my letter to Canon 
Jasper, I explained that | was working upon a series o 
hooks on the litungeal reform and that Т particularly 
wished to know whether the Observers had had a voice in 
the new rites of Mass and Ordination. In his reply, dated 
February 10, 1977, he explained that the Observers 
received all the documents from the drafters of the new ser- 
Усен in the same way as did other members of the Consil- 
ium. They were then present at the debates when the new 
services were presented by the experts and debated by the 
Consilium, but the Observers were not allowed to join in the 
debate. 

the afternoon, however, they always had an informal 
meting with the peritî who had prepared the draft ser- 
vicos, and at these meetings they were certainly allowed to 
‘comment and criticize and make suggestions, It was then 
for the periti to decide whether any of their points wore 
Worth taking up when the general debates in the Consilium 
were resumed. But, explained Canon Jasper, in conclusion, 
thove informal meetings were a complete free-for-all, and 
there was а very frank exchange of views. 

Exactly the same process took place during the course of 
Vatican IL. The Protestant Observers, while not allowed to 
speak in the plenary sessions, were able to take an active 
part in the informal discussions where the real work of 
drafting the documents was done. Their influence is visi- 
in the finalized documents themselves, and evidence of 

provided in Chapter IX of Pope «John's Council. In 
tion to this evidence, the following testimonies are rel- 















Archdeacon Pawley, an Anglican Observer, reveals that 
“In the course of the Council itself the fullest courtesies and 
‘opportunities for communication and exchange were 
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allowed to the Observers at every stage, and traces of the 
process сап be recognized in the documents themselves." 
Robert McAfee Brown, a Presbyterian Observer, remarks: 


Particularly during the discussion on ecumenism, it was 
apparent that many bishops wanted to know what Proves 
{ant reactions were ls statements in the schema about 
Protestantism, and wanted to elicit Protestant opinions on 
how he schema could be improved. Thus, although we had 
no direct "vice" on the Council floor, we did indeed have an 
indirect voice through the many contacts that were posible 
with the Peters anû агарки е tong right rt, 
periti” 


Dr. R, McAfee Brown also reveals that there were ocea- 
sions when the Observers were able to have а direct voice 
on the floor. “Is there anything you Observers want said on 
the Couneil floor about De Oecimenismo? one bishop 
энкей! The Observers then put their views in writing, to be 
incorporated. into written interventions made on their 
behalf by bishops, 

Thun, although it could be argued that officially the 
Observers played no part in drafting the conciliar docu- 
ments, ан they could neither vote nor speak in the debates, 
it is clear that they wore able to influence the final format 
of these documenta. This is precisely what took place with 
the formulation of the new liturgical rites by the post-con- 
йат Consilium. 
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Appendix II 
The Fruits of the Liturgical Reforms 


Both the Holy See and national hierarchies deny emphat- 
ically that а disastrous liturgical revolution has taken place 
in the Catholic Chureh, especially in the liturgy, since the 
Second Vatican Council, and they insist that the Catholic. 
faithful are the fortunate beneficiaries of a fruitful renewal. 
"This official viewpoint was expressed by Pope John Paul Il 
in his Apostolic Letter Vicesimus Quintus Annus of Decem- 
bor 4, 1988, commemorating the twenty-fifth anniversary of 
the Second Vatican Council's Constitution on the Sacred 
Liturgy The Pope explained, quoting the Constitution itself 
that the objectives of the reform were “To impart an ever 
increasing vigor to the Christian life of the faithful; to adapt. 
more suitably to the needs of our own times those institu- 
tions that are subject to change: to foster whatever can pro- 
‘mote union among all who believe in Christ; to strengthen 
whatever can help to сай! the whole of humanity into the 
household of the Church.” (Par. Li The Pope continued, “The 
vant majority of the pastors and the Christian people have 
accepted the litungieal reform in a spirit of obedience and 
indeed joyful fervor. For this we should give thanks to God 
for that movement of the Holy Spirit in the Church which 
the liturgical renewal represents..." (Par. 12). 

In his sermon for Pentecost 2001, Pope Jahn Paul I1 ren- 
dered homage to John XXIII on the occasion of the 38th 
anniversary vf bis death 
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"The Second Vatican Council, announced, convuked, and 
opened by Pope John XXIII, was conscious ofthis vacation of 
te Church. One can well say that the Haly Spirit was the 
protagonist of the Council from the moment the Pope con- 
voked it, declaring that he had welcomed as coming from 
"bove an interior voice that imposed itself upon his spirit. 
"This “gentle breeze” became a “violent wind” and the сорай. 
iar event tok the form of а new Pentecost. "It i, indeed, in 
the doctrine and spirit of Pentecost,” affirmed Pope John, 
“thot the great event which is an ecumenical council draws 
ite subtame and Ил Ме" Ишт, p. 298)” 


Оп March 5, 2000, The Catholic Times (London) reported 
the Pope as stating that the little seed planted by Pope John 
XXIII has become ^n tree which has spread its majestic and. 
mighty branches over the vineyard of the Lord." Ho added 
that "It has given us many fruits in these 35 years of life, 
‘and it will give us many more in the years to come.” 

With all the respect that is due ta the Holy Father, the 
faet that there has been no renewal cannot be changed sim- 
ply because he would like а renewal to have taken place? If 
the fruits of the Vatican ЇЇ liturgical reform are ta be com- 
pared to a tree, Matthew Chapter 7, verses 16-19, comes to 
mind immediately: A fructibus eorum eagnoscetís cor—"By 
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their fruits you shall know them. Do men gather grapes of 
thorns, or figs of thistles? Even so, every good tree bringeth 
forth good fruit, and the evil tree bringeth forth evil fruit. A 
коой tree cannot bring forth evil fruit, neither can an evil 
tree bring forth good fruit.” 

In his Encyclical Letter Keelesia de Eucharistia of 
April 17, 2003, Pope John Paul П. once more insisted that 
the Vatican II liturgical reform has been followed by a 
renewal rather ап n revolution, by good fruita rather than 

fruits: 








‘The Magisterium/s commitment to proclaiming the 
Kucharistie mystery has been matched by interior growth 
Within the Christian community, Certainly the liturgical 
reform inaugurated by the Council has greatly contributed ta 
^» more conscious, active and fruitful participation in the 
Holy Sacrifice of the Altar on the part of the faithful. In 
many places, adoration of the Blessed Sacrament in ale wn 
important daily practice and becomen an inexhaustible 
mouren of holinesa The devout parteipation of the faithful i 

the Eucharistic procession on the Solemnity of the Body und. 
Blood of Christ i a grace frm the Lord which yearly brings 
ny to those who take part in it. Other positive signs of 
Eucharistie faith and love might alo be mentioned. nya 

sin cdd 


Once again, with all due respect to the Holy Father, one 
must insist that if there has indeed been an “interior 
growth within the Christian community; it i certainly not 
reflected in the catastrophic collapse of Catholic life in First 
World countries, which is documented beyond any possible. 
doubt in the statistics which follow. While the inauguration. 
‘of perpetual adoration in some parishes and chapels in recent 
years is an admirable development, one must look at the 
‘overall state of the Church: in fact, as Germain Grisez and 
Russel Shaw made clear above, belief in the Real Presence 
in the United States “has not simply grown dim, but, seem- 
ingly, been extinguished.” In the September 3, 1999 edition 
of the British Catholic Herald, it was reported that shortly 
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before his death Cardinal Basil Hume of Westminster had 
lamented the fact that Catholics in England had lost devo- 
tion to the Eucharist, which lies at the heart of the Catholic 
Faith. He blamed the lack of Eucharistic devotion on “the 
‘way children are taught the faith by adults” This is an 
astonishing claim in view of the fact that, like his fellow 
bishops, he had imposed textbooks in which the traditional 
teaching was ignored. 

"Then, in what seems to be a volte face, the Holy Father 
admits that, in some places at least, Eucharistie discipline 
and oven faith are suffering very serious problems, and he 
provides a list of the liturgical deviations and abuses con- 
cerning which traditional Catholics have been protesting, 
since the first changes were imposed upon the faithful. 
‘These abuses take place, the Holy Father tells us, alongside 
the lights to which he has referred, but he nowhere tells ux 
whore these lights are shining: 


Unfortunately, alongside these lights, there nr» alan shod: 
‘wo In some placos the practice of Eucharistic adoration has 
been nimont completely abandoned. In varimas paris uf tho 
Church, abuses. have occurred, leading uo confusion with 
regard ta sound faith and Catholic doctrine concerning thi 
‘wonderful sacrament. A times one encounters an extreme 
reductive understanding of the Eucharistie mystery 
‘Stripped of its sacrificial menning, it is celebrated us if it 
were simply n fraternal banquet- Furthermore, the necnmtity 
f the ministerial priesthood, grounded in apostolic succes- 
Tion, eat Umes obacured, and the sacramental nature of the 
Eucharist bs reduced to ite mere cffertivenean us a form of 
proclamation. This has ld here and there to ecumenical ini 
tiatives which, albeit wellintentioned, indulge in Eucharin- 
tie practices contrary t» the discipline by which the Church 
expresses her faith, How enn we not expres profound grief 
‘at all this? The Euchariet is to great itt tolerat ambi 
pity and depreciation. It is my hope that the present 
Encyclical Letter will effectively help to banish the dark 
lon of unaereptable doctrine and practice, so (ый the 
Eucharist will continue to shine forth im all ite radiant 
mystery (Emphasis added.) 
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‘These deplorable abuses did not exist before the 
Vatican 1 liturgical reform, and it cam hardly be deni 
that they are indeed the true fruits of the reform. We must 
indeed pray that this encyclical, which contains much 
admirable Eucharistie teaching, will help “to banish the 
dark clouds of unacceptable doctrine and practice; but alas, 
these have now become во ingrained in parish life that, 
short of a miracle, they will not be eradicated. The well 
entrenched liturgical bureaveracy throughout the First 
World completely ignores admonitions from Rome which 
conflict with their agenda. They treat the Vatican and the 
Pope himself with what сап be described accurately as 
amused contempt. In November 1997 the Vatican published 
а document entitled Instruction on Certain Questions con- 
‘cerning the Collaboration of the Lay Faithful in the Ministry 
‘of Priests, M was intended to curb such abuses as the infer 
tation of Catholic sanctuaries by a plague of unnecessary 
extraordinary ministers of Holy Communion. Catholic 
World Report of February 1998 carried a scathing editorial 
‘entitled “Опе More Document,” with the sub-title "If Church 
discipline in never enforced, how much do formal state- 
ments matter?" The editorial commented on the response to 
the Instruction: 











‘As wo survey dhe Catholic scene we see vo change whata 
evor In the parishes whero those abuses occorre last year, 
they are still occurring today... Them and other liturgien) 
abuses have been condemned again. The condemnations 
have no practical effect. In an ordinary household when 
children misbehave, does the father issue a statement of pol- 
iey—and then when they ignore his words another new 
statement in response to each repeated transgression 
"There is a time for actin. 


As was shown above, the action that follows defiance of a. 
command from Rome to correct an abuse tends to be to 
legalize the abuse; the abject surrender on the question of 
altar girls is an evident example. The fact that some prac- 
tices which began as abuses have now become the norm was 


ы Liturgical Time Bombe in Vatican IL 


admitted by the Congregation for Divine Worship in its 
Journal Notitiae as long ago ав 1992. In an editorial entitled 
“Phe Credibility of the Liturgical Reform” (Credibilità della 
Riforma Liturgica), which went virtually unreported, it 
admitted that “the credibility of the liturgical reform is 
being put in jeopardy after thirty years of non-homogeneous 
application” (la eredibilità della riforma liturgica venga 
posta in pericolo... and that: 


"The malformations born in the first years of the application. 
till endure, and gradually, as new generations follow one 
‘another, could almost become the rule (ease pafrebbero 
diventare quasi una regola): Thus, the letter and the spirit of 
‘he liturgical reform remain in some cases in the shadows, 
‘and customs are created which certainly originated alter the 
Тштен reform, but not m it ретте sense, and with con- 
sequences more negative for liturgical formation than Шише 
‘customs connected to praxes before Vatican IL* 





Highly significant is the admission by the Congregation 
that these abuses did not exist before the Council. 
Cardinal Paul Poupard, President of the Pontifical Coun- 
cil for Culture, stated bluntly in January 2000: "The 
dechristianization of Europe is а reality." This ін hardly an 
indication of “interior growth within the Christian commu- 
nity” Cardinal Daneels of Brussels, Belgium, stated in an 
interview with the London Catholic Times on May 12, 2000. 
that the Chureh in Europe is facing extinction. He lamented 
the vocations erisis in the West and remarked that "Without. 
priests the sacramental life of the Church will disappear. 
We will become a Protestant Church without sacraments, 
We will be another type of Church, not Catholic" During, 
the Synod of European Bishops in October 1999, Arch- 
bishop Fernando Sebastián Aguilar of Pamplona gave the 
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following gloomy but realistic assessment of Spanish 
Catholicism: 


For 40 or 50 yearn, Spanish society has moved far away 
trom the Church and the explicit acknowledgement of the 
‘treasures of the Kingdom of God. Cultural and spiritual sec- 
larization has affected many members of the Church. The 
тезш of this has leen the weakening uf the faith and divine 
revelation, the theoretical and practical questioning. of 
Christian moral teaching. the massive abandonment of 
lending Sunday Masa. the non-aeceplanee of the Magis- 
torium of the Church in those points that do nol кіпені 
with the trends of the dominant culture. The cultural con- 
Vietions on which social fei based are undermined and are 
more atheistic than Christian. 


‘The situation in Spain is parallelled throughout Europe 
und the entire First World, not least in English-speaking, 
‘ountries This is particularly true where the teaching given 
in Catholic educational institutions at every level is con- 
‘corned. The cateehitical bureaucracies set up by the hierar- 
chies threw out the traditional catechism and replaced 
with an endless series of new texts Having taught in a 
Catholic school throughout the thirty years following the 
Council, Lean testify hat these texts soon reached the point 
where they could hardly be termed even vestigially 
Catholie, New methods of teaching the Catholie religion 
were replaced by n requirement to teach a new religion that 
was not Catholie. Parents, priests and teachers who 
protested were treated as Neanderthals, Countless protests 
‘wore made to Rome, but they were ignored. Vatican policy. 
has been to uphold the authority of the diocesan bishop, 
even if he is using that authority to destroy the Faith, In 
1977 a very good friend of mine, the late Canon George 
‘Telford, resigned from his position as Vice Chairman of the 
department of Catecheties for England and Wales because, 
he assured me, there was not even one bishop in the coun- 
try who was even interested in ensuring that children in 
Catholic schools were taught the Catholic Faith. In hia let- 
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ter of resignation he stated bluntly: "Modern catechetics is 
theologically corrupt and spiritually bankrupt. Its struc- 
tures and innovations are irrelevant and unmeaningful for 
the Catholic Faith, and can achieve nothing but its gradual 
dilution." 

‘The Australian Catholie monthly, AD 2000, in its January 
2003 issue, reported a speech made by Professor Denis 
MeLaughlin of the Australian Catholic University (ACU) to 
the national conference of Australian secondary school prin- 
cipals in October 2002. His audience would certainly not 
have been pleased with what he had to say. His spooch 
reported the findings of a survey that he had conducted into 
the beliefs, values and practices of Catholic student teach: 
‘ork. The survey found that most student teachers did not 
accept the Church's teaching in such areas an the 
Eucharist, abortion, contraception and women's ordination, 
and there were no significant differences between the views 
of first year and final year students. This kind of thinking, 
according to Professor McLaughlin, is also to be found 
‘among practicing: Catholic school teachers, indicating that 
the downward spiral of belief and practice in the general 
Catholie population shows no sign of leveling out: 


‘The cult of individualism and wubjectiviom, so prevalent 
п modern Western culture, has also had its impact on reli- 
stows education. This has ld to the present widespread imo- 
‘ance of the basics of the Faith and their intellectual and 
historical underpinnings, making an already difficult situn- 
tion for any religious faith commitment dase ta impossible. 
It is по wonder so many Catholics have made their pee 
with secularism and materialism under a thin veneer of eul- 
tural Catholieity Their views on "gay" righta, divorce, abor 
ion or women priests are indistinguishable from those of 
the rest uf the population, 


"The professor's own ACU research confirms findings from 
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other sources, such as the Catholic Church Life Survey and 
Brother Mareellin Flynn: 


Data obtained by ACU researchers in Sydney found that 
7 per cent uf young Catholics abandoned the practice of 
their faith within 12 months of completing high school -In 
‘ther worl, despite up to 13 years of religious education, 
most jong Catholics reject the very foundations of the 
Faith 


‘The deseriptions by Canon Telford and Professor 
McLaughlin of the abysmal state of religious teaching in 
Britain and Australia are equally applicable to the United 
States. The stage has been reached where, if parents wish 
their children to know the Faith, they must teach it to them 
themselves, n task which, in fact, is their primary duty. In 
doing so, it is imperative that they themselves be com- 
plotely sure of the doctrines that they teach, and a great 
‘service for concerned parents was provided by TAN Book 
‘and Publishers, Ine. when it reissued what is probably the 
bent compendium of the Faith on а popular level available 
їп English: This Is The Faith by Canon Francis Ripley, who 
had worked very closely with Canon Telford in his unsuc- 
cessful campaign to have the Catholie Faith taught in 
Catholic schools, This book was widely used in inquiry 
classes and should be familiar to every Catholic adult* 


Statinties relating to England and Wales and the United 
States are appended to demonstrate that what we are wit- 
nessing is not а new Pentecost but a disastrous and appar- 
ently terminal decline. These statistics are paralleled in 
every country of what is known as the First World. It is 
true that there has been an increase in the overall number 
of seminarians and ordinations since Vatican П, but this 
inerease has taken place primarily in Third World areas, 
such as Africa and Asia and, when examined carefully, 
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cannot be attributed to the influence of the Council, but to 
sociological factors, which will not be examined in this 
appendix, which is concerned only with the First World. I 
will give just onc example derived from a visit to an Indian. 
seminary in 1988. The seminary was completely full and 
could have been filled four times over; but in India, Ordi- 
nation gives а man a certain social status and a guaran- 
teed income, coming largely from abroad, which enables 
him to give financial support to his family. The doctrinal 
formation given im the seminary was of very dubious 
orthodoxy. Г asked the rector, who wore no priestly attire, 
if the seminarians studied St. Thomas Aquinas, and he 
burst out laughing. The walls of his office were decorated 
with pictures of seantily elad American female country 
singers, I asked the reason, and the rector replied that it 
enabled the seminarians to relate to him. 








The Incredible Shrinking Church 
Tn England and Wales 

"The most evident characteristic of the Catholic Church in 
England and Wales is that it ix shrinking at an incredible 
rate into what must be termed a state of terminal decline. 
"Tho official Catholic Directory documents а steady inerenne 
in every important aspect of Catholic Ше until the mid 
ties: then the decline seta in. The figures for marriages and. 
baptisms are not simply alarming, but disastrous. In 1944 
there were 30,946 marriages, by 1964 the figure had risen 
o 45,502—but by 1999 it had plunged to 13,814, well under 
half the figure for 1944. The figures for baptisms for the 
same years are 71,604 (1944), 137,673 (1964), and 63,158 
(1999), With fewer children born to Catholic couples cach 
yonr, the number of marriages must inevitably continue to 
decline, with even fewer children born and so on. Nor can. 
it be presumed that even half the children who are baptized 
will be practicing their Faith by the time they reach their 
teens. An examination of the figures for a typical diocese 
indicates that less than half the children who are baptized 
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are confirmed, and a report in The Universe as long ago as 
1990 gave an estimate of only 11% of young Catholics prac- 
ticing their Paith when they leave high school, 

‘Apart from marriages and baptisms, Mass attendance is 
the most accurate guide to the vitality of the Catholic com- 
munity. The figure has plunged from 2,114,219 in 1966 to 
1,041,728 in 1999 and is still falling at a rate of about 
32000 a year. 

In 1944, 178 priests were ordained; in 1964, 230; and in 
1999 only 43—and in the same year 121 priests died. 

In 1985, twenty years after the Second Vatican Council, 
bishops from all over the world assembled in Rome to 
assess the impact of the Council. This gave them the 
‘opportunity to admit that their implementation of it had 
been disastrous, and that drastie measures munt be taken 
to give the Faith a viable future in First World countries. 

Cardinal Basil Hume of Westminster insisted, on behalf 
of the bishops of England and Wales, that there must be no 
turning back from the policies they had adopted to imple- 
ment the Council. A report in The Universe of December 
13, 1985 informed us that the Synod had adopted Cardinal 
Hume's position without a single dissenting voice. The 
final sentence of this report must be described ax ironi- 
cally prophetic: “In the meantime the people of God have a 
firm mandate to further Exodus along the route mapped 
‘out by the Second Vatican Council” Change the upper case 
PE? of Exodus to а lower case ^e; exodus, and this is pre- 
cisely what has happened—and the exodus will continue 
until Catholicism in England and Wales vanishes into 
oblivion within thirty years, if not sooner. Without a divine. 
intervention, the "Second Spring” of the Catholic Faith 
England predicted by Cardinal Newman (1801-1890) will 
end in the bleakest of winters 














The Incredible Shrinking Church 
In the United States 


In March 2003 there was published in St. Louis what is 
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certainly the most important statistical survey of the 
Church in the United States since Vatican I: Index of Lead. 
ing Catholic Indicators: The Church Since Vatican H, by 
Kenneth С. Jones” It provides meticulously documented 
statistics on every aspect of Catholic life subject to statisti- 
cal verification, and it is illustrated with graphs which 
depict in а dramatic visual manner the catastrophic cal 
lps of Catholic Ше in the United States since tho Council. 
With the publication of this book, no rational person could 
disagree with Father Louis Bouyer that, "Unless we are 
blind, we must even state bluntly that what we eee looks 
less like the hoped-for regeneration of Catholicism than ita 
Accelerated decomposition 

Mr. Junes has given me his permission to quote from the 
introduction to his book, but before doing so. 1 must quote 
from а news story in the March 23, 2001 ieu of the Lon- 
don Universe. Under the headline "En Suite Monastery 
reports ^h former Irish Carmelite monastery is expected to 
be turned into a eountry-lub style hotel after йл sale to a 
property developer, The Carmelite order had shut their 
house in Castle Martyr, Cork, last year after 73 years 
because of the downfall in vocatione? This ix but one of 
thousands of similar examples of the actual, as opposed to 
the fantasy, fruits of Vatican П. On page 100 of Mr. don 
book there is a graph revealing that the number of 
Carmelite seminarians in the United States has decreased 
from 645 in 1965 to 46 in 2000—a decline of 9? percent, 
This figure seems positively healthy when compared with 
the graph on page 99, relating to the La Salette Fathers, 
which reveals a decline in the number of seminarians for 
the xame period from 552 to just 1. Figures and graphs for 
every major religious order are set out in the book, and it 
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would be hard to disagree with Mr. Jones that “The reli- 
gious orders will soon be virtually non-existent in the 
United States” In the introduction to his book he writes: 


Whon Pope John XXII opened the Second Vatican Coun- 
cil in 1962, the Catholic Church in America was in the midst 
fof an unprecedented period of growth. Bishops were ordain- 
Ing record numbers of priests and building scores uf semi- 
паңек to handle the surge in vocatione Young women by the 
thousands gave up lives of comfort forthe austerity of the 
convent. These nuns taught millions of students in the buge 
лумон of parochial and private schools. 

"The ranka of Catholics swelled ws parents brought in their 
babies for Baptism and adult converts locked to the Church. 
Lines outside the confessionals were long, and by some enti- 
males throe quarter ofthe faithful went to Mass every Sun. 
day. Given this favorable state of affairs, some Сай 
‘wondered at the time whether an ecumenical council w 
opportune — don't rack the best, they said. 

"The Holy Father chided these people un his opening speech. 
to the Council “We feel we must dieagree with those 
prophete of gloom who are always forecasting disaster, ne 
‘hough the end of the world were ай hand." Forty years later 
the end haa not arrived But we are now facing the disaster 

Even some in the Vatican have recognized it. Cardinal 
Joseph Ratzinger, Prefect of the Congregation for the 
Doctrine of the Faith, aid: Certainly the results Jof Vatican 
T seem ervelly opposed to the expectations of everyone, 
eginning with those of Pope John XXIII and then of Pape 
Paul VI. 

‘Since Cardinal Ratzinger made these remarks in 1984, 
the crisi in the Church has aerelerated. In every area that 
is statistically verifiable—for example, the number of 
priests, seminarians, priestess parishes, nuns, Мая» atten 
"lance, converta and annulments-—Use "process of decadence” 
ie apparent. 

T have gathered these statistics in the Index of Leading 
Catholic Indicators because the magnitude of the emergency 
is unknown ta many. Beyond а vague understanding of а 
“vocations crisis" both the faithful and the general public 
have no idea how bad things have been since the close of the 
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Seod Vatican Counei in 1965, Here are some of the stark. 
facias 


+ Priests, Ner skyrocketing from about 27,000 in 1920. 
158,000 in 1965, the number of priests in the United States 
dropped to 45,000 in 2002 By 2020," there will he about 
331,000 priests—and only 15,000 will be under the age of 70. 
Right now there are more priests aged 80 бө ВА than thers 
мт aged 30 to 4. 

Ordinations. In 1965 there were 1,575 ordinations Ww 
the priesthond, in 2002 there were 450, a decline of 380 por- 
cent, Taking into acount ordinations, death und depar- 
ares, in 1965 there was a net gin of 725 priest, n 1995, 
More was а nel lows of 310. 

+ Priestless parishes About 1 percent of parishos, 40, 
were without и resident priest in 1965. In 2002 there were. 
2285 priestless parishes. about 1 percent af US. parishes. 
By 2020, a quarter of all parishes, 4,656, will have no priest, 

* Seminarians. Between 1936 and 2002, the number of 
seminarians dropped from 49,000 ta 4,7004 00 percent 
leeren. Without any studente, seminaries aera he штп. 
try have been sald or shutter. There were OW seminarion 
in 1965, and only 200 in 20027 

* Sisters. 180,000 sisters were the backbone of the 
Catholic education and health systems in 1965, In 2002, 
there wore 78 000 sisters, with am average age of 68, y 
22020, the number of sisters will drop to 40,000-—and af 
thene, only 21,000 will е aged 70 or under. In 196, 104,000 
sisters wore teaching. while in 2002 there were only A200 
teachers. 

® Brothers. The number of prifessed brothers decreased 
from about 12,000 in 1966 to 5.700 in 2002, with a further 
drop to 3.100 projected for 2020. 

* Religious Orders The religious orders will soon be vir 
tually non-existent in the United States For example, in 
1066 there were 5.277 Jesuit priests and 3,559 seminarians; 
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in 2000 there were 3,172 priests and 38 seminarians. There 
жете 2524 OFM Franciscan priests and 2:251 seminarians 
in 1965: in 2000 there were 1492 priests and 60 seminari- 
fins. There were 2434 Christian Brothers in 1965 and 912 
‘seminarians; in 2000 there were 959 Brothers and 7 semi 
mariana. There were 1,148 Redemptorist priests in 1965 and 
1,28 seminarians: in 2000 there were 349 priests and 24 
seminarians Every major religious order in the United 
States mirrors these statistics. 

* High Schools Hetween 1965 and 2002 the number of 
dioensan high sehoals fell from 1.566 to 786. At the rame 
ime the number of students dropped from almost 700,000 lo 
186,000, 

* Parochial Grade Schools Thome were 10,503 
porochial grade schools in 1965 and 6.624 in 2002. The num- 
er of students went from 4.5 million to 1.9 milli 

* Saeramental Life. 1а 1965 there were 1:3 million 
Infant baptism in 2002 there were 1 million. (In the same. 
period the number of Catholic in the United States rose 
From 46 million to 65 million.) In 1965 there were 126,000 
Adult haptione—cooverte—in 3002 there were 80,000, In 
1965 there were 142,000 Catholic marriages, in 2002 thure 
were 256,000. lo 1965 there were 338 annulment, in 2002 
thure woro 50,000. 

Y Mass attendance. A 1958 Gallup poll reported that 74 
percent of Catholics went Us Sunday Mase in 1958, A 1004 
University of Notre Dame study found that the attendance. 
rale was 266 percent. А wore recent study by Fordham Uni- 
‘Verity profesor James Lothian concluded that 65 percent 
of Catholics went to Sunday Muss in 1965, while the rate 
"dropped to 25 percent in 2000. 

"The decline in Mase attendance highlights another sinif- 
leant thet; fewer and fewer people who call themselves 
Catholic actually follow Church rules or aecept Church dor 
trine. For example, а 1999 poll by the Notional Catholic. 
Reporter shows that ТЇ percent believe а person cun be a 
apod Catholie without going to Maas every Sunday, 06 per- 
‘ont believe good Сайса ean divorce and remarry, and 53 
percent believe Catholics can have abortions and remain in 
eod slandin Only 10 percent of lay religion teachers 
эсни Church teaching on artificial birth control, 
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to a 2000 University of Notre Dame рой, And а New York 
Times/CBS pol revealed that 70 percent af Catbalics age 18- 
44 believe the Eucharist is merely a "symbulic reminder" of 
Jesus. 

Given these alarming statisties and surveys, one wonders 
why the American bishops ignore tbe profound crisis thut 
threatens the very existence of the Church in America, After 
all, there can be no Church without priests, no Church with- 
oul laity that has children and practices the Catholic 
Faith. 

Yet at their annual conferences, the bishops gather to 
line weighty statements about nuclear weapons and the 
economy "Then they return home to "consolidate" parishes 
and close down schools. 

‘As Cunlinal Ratzinger raid, the post Vatican П. period 
“hus definitely been unfavorable for the Catholie Church” 
‘This Index of Leading Catholic Поши is an attempt to 
chronicle the continuing erisin, in the hope that a compila- 
lion f the grim statiaics- in а chear, abjoctive, сону ln 
Understand manner—will spur action before iia too Inte 

— Kenneth C. Janon, January 200 


Mr. dones, 1 fear, in far too optimistic in hoping that the 
statistics in hin book "will spur action before i is too ate." 
In the post-coneiliar Church today it appears that there is 
‘one, and just one, absolute, and this isto repeat the words. 
of Pope John Paul L—that the little seed planted һу Pope 
John XXII has become "а tree which has spread ite majes- 
tic and mighty branches over the vineyard of the Lord, and 
that “It has given us many fruits in these 35 years of life, 
and it will give us many more in the years to come." 1 
not imagine any bishop in the world, no matter how ortho- 
dox in his personal belief, no matter how generous to 
traditional Catholics in authorizing the celebration of the 
‘Traditional Latin Mass, who would have the courage to din- 
sent from the insistence of Cardinal Basil Hume that there 
‘must be no turning back from the policies adopted to imple- 
ment the Council. 

‘As Mr. Jones has proved, we are witnessing not the 
renewal but the “accelerated decomposition of Catholicism." 
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‘This is a fact and it remains a fact no matter how often and 
how insistently those in authority in the Church claim that. 
‘we are basking in the sunshine of a new Pentecost. One can- 
not help recollecting how, in the years following the Russian 
Revolution, when the enforced collectivization of the land 
had brought Russia to the edge of starvation, official bul- 
tins assured the Russian people week after week, month 
after month, year after year, that never before in their his- 
tory had they enjoyed so high a standard of living. 

in Liturgical Time Bombs 1 have alleged no more than 
was alleged by Cardinal Ratzinger when be wrote: “I am 
convinced that the erisis in the Church that we are experi- 
fencing ix to а large extent due to the disintegration of the 
liturgy ..." (See р. 37.) In his address to the bishops of Chile 
‘on July 13, 1988, the Cardinal explained: 


"The second Vatican Council has not been tevated as à part 
of the entire living Tradition of the Church, but ae an end nf 
"Tradition, a new start from sero The truth is thut this par- 
Hee Council defined no dogma st all, and deliberately 
home to rain on a modest level, as а merely pastoral eoun- 
llc und yet many treat it as though it d made itself into а 
sort of wuperdogma which Lakes away the importance of all 
the rost. This iden is made stevager by things thut are now 
happening. That which previously was considered most 
holy the frm in which Ue огу was handed down mud: 
denly appears ax the most forbidden «f ай things, the ane 
thing that can safely be prohibited. 





Every Catholie devoted to the Traditional Latin. Maus 
must pray each day for our Holy Father, and pray that he 
will remove every restriction from the celebration ofthe rite 
of Mass which Cardinal Newman stated (in Loss and Gain) 
that he could attend forever and not be tired, and which 
Father Faber deseribed as “the most beautiful thing this 
side of Heaven.” 





Appendix Ш 
The Right of Any Priest 
Of the Roman Rite to Offer Mass 
According to the 1962 Missal 


In a lotter Protocol No, 500/00 of the Pontifical Commis- 
sion Kcelesia Dei, signed by its first President, Augustin 
Cardinal Mayer, sent to the National Conference of Catholic 
Bishops (USA) on March 20, 1991, it was explained that: "A 
special ‘Commissio Cardinalitia ad. hoc ipsum. institut’ 
(Commission of Cardinale instituted for this specific pur- 
posel charged with reviewing the use made of ihe 1984 
indult Quattuor abhinc annos] met in December of 1986, A 
that time the Cardinale unanimously agreed that the con- 
ditions Inid down im Quattuor abhinc annor were to 
restrictive and should be relaxed." This special Соттоп 
of Cardinals laid down a series of norms regarding the use 
of the Missal, the fourth of whieh staton that when cele- 
bratin in Latin, every priest is free to choose between tho 
Missal of Poul Vi (1970? and that of John XXII (1962), and 
in either ease the rubries and calendar of lhe chosen Міха! 
must be used. (The 1962 Missal is, in every easential 
respect, the Missal of 1570—the Traditional Latin Missal of 
the Roman Rite, the “Tridentine” Missal issued hy Pope St 
Pius V) 

Cardinal Alfons Stickler was a member of this Commis- 
sion of nine Cardinale, and during a lecture given in the 
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New York area in May 1995 he stated that the nine Cardi- 
nals had confirmed unanimously that no bishop may pro- 
hibit a priest from using the Missal of 1962 when 
celebrating Mass in Latin. (See The Latin Mass magazine, 
‘Summer 1995, р. 14.) In the faculties granted to the Becle- 
sia Dei Commission оп October 18, 1998, the Commission of 
Cardinals is cited directly. The Ecclesia Dei Commission is 
given"... the faculty of granting to all who seek it the use 
of the Roman Missal according to the 1962 edition, and 
‘according to the norms proposed in December, 1986 by the 
‘Commission of Cardinals constituted for this very purpose, 
the diocesan bishop having been informed.” 1t is thus clear 
that any priest of the Roman Rite has the right to have 
recourse to the 1962 Traditional Latin Missal. 

‘On May 24, 2003 tere took place one of the mast impor- 
tant events in the rise of the Roman Rite since its virtual 
but illicit prohibition in 1970. Dario Cardinal Castrillón 
Hoyas, Prefect of the Congregation for the Clergy, cele- 
rated а Pontifical Mass, for a congregation of thousands, 
‘according to the Misal of St. Pius V, in the Basilica of St, 
Mary Major—whore the tomb of St. Pius V ix located, п 
point stressed by the Cardinal in his homily: "Today a prov- 
idential coincidence enables us to render worship to God 
according to the Roman Missal of St. Pius V, whose mortal 
remains are interred in this Basilica. 

"The Cardinal assuned the congregation that the Rite of 
St. Pius V—the Traditional Latin Mass annot be consid- 
ered to he extinet (to have been abrogated): "Non sí рид con. 
idlerare che il rito detto di San Pio V sia estinto” He cited 
Article 4 of the Constitution on the Sacred Liturgy, which 
‘stated: “This most sacred Council declares that holy Church 
holds all lawfully acknowledged rites to be of equal author- 
ity and dignity: that she wishes to preserve them in the 
future and to foster them in every жау. 7 То their great 
delight, he assured the vast congregation: "The ancient 
Woman Rite conserves in the Church its right of citizenship. 
at the heart of the pluriformity of Catholic Rites, both Latin. 
und Eastern (antico rito romano conserva dunque nella 
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Chiesa il suo diritto di cittadinanza in seno айа multifor- 
mità dei riti cattolici sia latini che orientali 

"These statements appear to be a clear admission, at the 
very highest level, of the conclusion of the 1986 Commission 
of Cardinals that when celebrating in Latin, every priest of 
the Roman Rite has the right to choose between the Missals 
of 1962 and 1970. 

"This is also the opinion of Cardinal Medina Estévez, who 
retired ax Prefect of the Congregation for Divine Worship. 
and the Sacraments in 2003. In an interview published in 
the Spring 2003 issue of The Latin Mass Magazine (page 9), 
the Cardinal stated: 


‘The Pope unes the bishops to be generous and open ta 
ose traditionalist! Catholics who should not he maryinal- 
inod treated ая “second laos” members of the Cathie 
community. T personally believe that ample guarantors 
should bo given to Catholic traditionalista whe only dere 
de fallow an approved and legitimate ite, AL a ine in hie 
tory when “pluralist” enjoys a right of "tieni why not 
retis Ше sve ight to Шые who wih п кейите the 
шу the way tens done for over four centres? 





1 мөн! carefully the question of the abrogation of the 
rite of St Pius V йот Vatican Council LL... On the bari of 
ту research, 1 cannot conclude that the rito of St. Pius V* 
was ever abrogated, Some think it was. Others take а differ 
‘ant view: And 40, as the Latin goea, in dubiis, Libertas whore 
More is doubt, there is freedom 
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The classic history of Vatican IIl 


THE RHINE FLOWS 
INTO THE TIBER 
A History of Vatican II 
By Fr. Ralph Wiltgen, S.V.D. 


Unbiased, definito. popularly written his- 
логу of the Second Vatican Council (1962- 
1965). Tells а ike it realy happened. Filled 
with tacts. Totaly absorbing. Shows the 
way the “Rhine Fathers” look control of 
ihe Council. Crucial to understanding 
what is shaping the Church today. Pope 
John XXII pre-council commission had 
‘carefully prepared the official schemata 
for tho Counct's consideration, bul these 
were voted oul and replaced through the 
‘concerted action of a group of boral 
European Bishops (кот countries bor- 
daring the Rhine River) who had met pro- 
ously at Vienna and formed their own 
preliminary documents. We are winess- 
ing the results in the Church today! 
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Cardinals and Theologians Cautioned 
the Holy Father in 1969 
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A Short Critical Study of the New Order of Mass 

By Cardinals Ottaviani and Bacci, et alia 

issued in Rome 972569, this “Short 
Crlical Study” made several dire pre- 
dicione ol tho bad results to be 
‘expected tram the Now Mass - which 
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"Т am convinced that the crisis in the Church that we 
аге experiencing is to a large extent duo to the 
disintegration of ho liturgy” 

— Cardinal Ratzinger, 1998 (see p. 37). 
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